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A Word from Chief Editor

“PURE LIFE” will be & window towards man’s eternal life. Al
Mustafa Virtual University considers its mission to-introduce the
divine teachings to ground dwelled man, so that he could be able to
establish a fresh living by using the knowledge bestowed upon him by
Almighty God In such a manner that it brings him worldly peace and
eternal prosperty.

“PURE LIFE” 15 an opportunity for the students and graduates of
the university to spread out their scientific and cognitive knowledge
on the vast arena of cyberspace and also, with the use of scholarly
dialect, reflect religious cognition into various aspects of human life,
Hope that through efforts of knowledge seekers, this window may
become more magnificent.



A word from Managing Editor

Research is the artery of life in the realm of insight and
science. Its dynamism leads to generation and expansion of
knowledge borders and discarding this area, makes knowledge
resting and lifeless; and the first achievement of this resting is
ignorance. In these very days, we are witnessing the modern
ignorance, which roots in absence of sound and lucid research
in different areas.

Today research is considered to be a gate for expanding
the borders of knowledge, and plays an eminent role in human
activities. Exploring Humanities and Islamic areas can enable
people to understand the human issues and difficulties to offer
solutions for them.

The growing development in different areas of
knowledge demands discussions in more scientific areas.
Explaining a huge range of Islamic Science areas in global
scope is a necessity today.

“Pure Life” student journal, with the aim of creating a
situation for presenting articles of Al-Mustafa Open University
students, is trying to improve the level of student researches in
Islamic Science and also grounding an area for expanding the
relationships among researchers in Humanities and Islamic
Science areas.

“Pure Life” is published, every season, in a form of a
multilingual, electronic and promotive student journal. This very
volume, trying to discuss “Islamic Culture and Civilization”,
represents the Six best articles in four language: English, Turkce,
Azorbaycanca, Francais.

Thanks to Al-Mustafa Journals Commission and
Ministry of Culture and Islamic Guidance in Islamic Republic
of Iran, “Pure Life” journal, as the first scientific journal in
Al-Mustafa Open University is ready to publish the students*
journal.
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Management in Quran

Authors: Ali hassnain khan khichi (Pakistan)!,

Dr. Mojtaba Ghassemi (Iran)?
Reccive: 23/11/2015 Accept: 07/03/2016

Abstract

This paper intends to give acquaintance of the Holy
Quran perspectives on it rules. Customs plus societies are the
points of focus in the paper with the aim of discovering their
ideology of management. According to Muslims, natural
belief, happiness and sorrow are to be the most important
feelings in individuals and they must be experienced; hence,
they need to be moderately managed. The Holy Quran provides
various methods for managing human feelings. Muslims
universally have a belief that the Quran is their ultimate source
of knowledge. Muslims learn from the epistemology of the
Quran how awareness is analyzed and managed. According to
Islamic management, Islam not only covers the private life of
individuals but also guides daily human activities (Fabos &
Isotalo, 2014).

Keywords: Management, Islamic, Holy Quran

Introduction

Islamic religion brings high impact to Muslims as being
and aids them in promoting their lives as well as works.
For better management in self-being and organizations,
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Muslims must adhere to the knowledge and practices of
Prophet Muhammad (saw) plus his companions.

According to former Muslims civilization, the
management practice was so successful that they were
able to conquer almost half of the universe. Islamic
management has still an increasing number of individuals
who are practicing management in their businesses and
daily lives process especially in Malaysia. Study currently
shows that Islamic organization in Malaysia is moderate;
they seem to have better understanding of the Quran
teachings on management and hence take a great part in
implementing it on their lives.

Muslims worldwide have high chances of improvement
for the future in regard to Islamic administration practices.
Muslims opt to observe the objectives plus.

MANAGEMENT IN QURAN

Organization concepts in their production plus determine
the entire implementation of the performance institute
(Ginena & Hamid 2015).

Quran provides the best standards to have true
understanding of the management. The study attempts to
discuss various important factors such as, management,
the importance of management, necessity in our society,
and features of manager from the Quran perspective.

The conclusion will be extracted from Quran and
various Islamic books. God says in the Quran, (The
Quran, n. d., Verse 9) “Indeed this Qur’an guides to the
path which is clearer and straighter than any other.” Most
surely this verse strengthens the fact that mankind is in a
loss if he/she does not heed the advice given to us in the
Holy Qur’an.
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Management

Management means to coordinates the efforts of people to
achieve objectives and goals by utilizing the best available
resources effectively and efficiently.

Management contains organizing, planning, leading,
staffing and controlling an organization to achieve the
goal. Management is also an academic discipline, a social
science whose objective is to study social organization.

The Importance of management

Today, the need and the importance of management at all
levels are recognized by everyone. We all somehow deal
with management in our work and personal life.

The necessity of a good management system was
brought by Islam and hence Quran has mentioned about it.
Quran which has been revealed on Prophet Mohammad
(saw) is a word of God. God talks in Quran (The Quran,
n. d., Verse 2-3) that “the Quran us a guidance and mercy
unto the righteous ones.”
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Management is considered as one of the most
important issue in the world. The role of management is
undeniable in improving the administration and making us
more civilized. The Islamic ruling for human societies is
necessary as put by God himself as it is the only way to
establish a good management system. In the recent
century, it is necessary to have a management system
originating from Islamic values and ideologies.

Imam Khomeini, in his book “Leadership of Islamic
jurisprudence,” describes that legal codes alone cannot be
enough to reconstruct a society; hence a super power is
also obligatory so that law could be the foundation of
modification.
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So God created the managing system and government
with addition to religious laws. The Quran is the book
which is guidance for all mankind and keeps the human
beings civilized. Generally the most important source of
Islam is the Quran, from which good management
perceptions can be extracted. God says in Quran (Quran,
n. d., Verse 89) that “We have revealed to you the book
which clarifies every matter”.
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The Importance and Necessity of Management in Islamic Society
Human beings are created to praise their lord and to fulfill
their personal and social needs for their prosperity. The
most important pillar of personal and social life is
management. Management keeps the human civilized and
which resolves all issues between human beings.

It also settles the different interests among them. God
says in Quran (The Quran, n. d, Verse 8) that “we have
inspired the good and evil deeds inside human being.”

ML B B

To settle the difference of good and bad, the necessity
of management in our social life becomes necessary.
Studies on human life and their behavior have proved the
importance of management. From the beginning of this
universe, the need of management among people was
necessary and hence God created Prophets and imams to
carry a management practices among people to provide
justice to them.

We can find it importance of management and manager
from Hazrat Adam (as) to our prophet Mohammad (saw).
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Prophet Mohammad (saw) had emphasis on the leader
to do management. Imam Raza (as) has mentioned the
importance of manager and directed that a society can be
successfully until being managed by someone.

The management in Islam means to manage according
to religious orders. Islamic management is considered an
ideological, philosophical, conceptual and moral
management. It is not only restricted to Islamic ideology
but to all mankind. Islam not only talked about the
management, it also talked about the principles: how rules
and changes dictate the management of our social and
personal lives.

Management definition and applying can be only
defined by direct definition given by Quran and how it has
been explained by the Prophet Mohammad (saw). We
cannot directly take the message from Quran directly, As
God says in Quran that “O believers! Obey God; obey the
Prophet and those charged with authority among you.
Should you have a dispute in anything, refer it to Allah
and his Prophet, if you truly believe in Allah and the Last
Day. This course of action will be better and more suitable
(The Quran, n. d., Verses 59).
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Therefore it is necessary to extract the meaning and
definition of management from Prophet Mohammad (saw)
and infallibles (as).

On the day of Ghadeer, Prophet Mohammad (saw)
delivered a long speech, in his speech he said “O people, |
swear to God that other than this man you cannot
understand the Quran well” (Al-Shaykh Al-Hur Al-
Aamili, n.p.) The man referred in the speech is Hazrat Ali
Ibn Abi talib (as).

Scholars believes that need of management is required
to rule the society to bring justice and stability among
them. Furthermore believe that such just and stability can
come through the Quran and Sunnah. Imam Ali (as) stated
that ummah without leadership and management will fight
among each other.

Imam Ali (As) in (Nahjulbalagah, sermon 53) directed
Malik to always have a manager for each state affair.
Through careful understanding of the hadith, it is clearly
understood that it is necessary for a Muslims to consult
their leader before doing social duties. Manager should be
the one who know the knowledge and has the ability to
implement the God’s order.

In order to maintain the social system, prevent
oppression, promote justice and education, one need to
form a government and requires a good management
system. God says in Quran that “We made them leaders
who guided other people by our command and we sent
them revelations to do good deeds, establish Salah and
pay Zakah. To Us Alone did they serve” (The Quran, n.
d.,Verse 73).
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There are various purposes for establishment of Islamic
government from the Quran perspective. Thus it has been
laid that necessity of a good management system is
required by all despite religion, race, sex and area. Each
government which is based on certain rules and regulation
follows its own goals and principles to maintain the social
system.

God says in Quran (The Quran, n. d., Verse 90) that”
God commands justice the doing of good and liberality to
kith and kin and He forbids all shameful deeds and
injustice and rebellion: He instructs you that ye may
receive admonition.
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According to Quran the government should provide a
safe platform for all where all can practice their religion
freely and to appropriate honorable life. The most
important objective for an Islamic government is to
provide general welfare, establish justice, security, and
describe religious duties.

The objective of an Islamic ruler is to promote religion,
provide spiritual strength, provide justice, and solve social
and economic problems. The foremost objective for the
Islamic government is to develop and enlarge justice. God
states in the Quran in (The Quran, n. d., Verse 15)
“Therefore, call them to the true religion, stay firm on the
Right Way as you are commanded and do not follow their
vain desires. Tell them: "I believe in whatever God has
revealed from the Book and I am commanded to do justice
between you.
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Allah is Our God and your God. We are responsible for
our deeds and you for yours. Let there be no dispute
among us.

Allah will bring us all together on the Day of Judgment
and decide as to who is right and who is wrong. Towards
Him lies the goal.
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God states clearly the need of management system and
a leader to keep justice among people. That is the reason
justice is one of the 5" pillar of Islam. God clearly states

in Quran (The Quran, n. d., Verse 58) that “that a ruler
should issue an order with justice.
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The other objectrves are to provrde security to the
people living in the state. God says in Quran (The Quran,
n. d., Verse 25) God says “Surely We sent Our Prophets
with clear signs, and sent down with them the Book and
the Scales of Justice.”
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AII scholars and researcher belreves by assuring justice
and security to any states can bring prospective to the
society. It allows people to keep faith, and to obey God’s
rule. God says in Quran (The Quran, n. d., Verse 92-98)
that “Till, when he came between the two mountains, he
found upon their hither side a folk that scarce could
understand a saying...”
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Everyone who has been created by God on this universe
requires a system according to God to living among
ourselves for example; everyone has their own rights such
as human rights, animal rights, living being rights and
rights of objectives.

Now that everyone has rights and it needs to be
protected, there we require a divine leader to protect our
rights and provide justice and security all living beings as
describe by God in Quran (The Quran, n. d., Verse 56) that
“God had promised to those among you who believe and
do good works that He will surely make them Successors in
the earth, as He made Successors from among those who
were before them; and that He will surely establish for
them their religion which He has chosen for them; and that
He will surely give them in exchange security and peace
after their fear: They will worship Me, and they will not
associate anything with Me. Then who so is ungrateful
after that, they will be the rebellious.

“Quran also states a ruler not only needs to provide
justice and security but also to protect the Islamic
boundaries from external enemies. Among the other
objectives are to protect public entities and develop
further which includes: good education system, good
hospital system, good infrastructure and social security.

Features of a manager/leader from the Quran perspective
Generally the management is the most difficult affair but only
God representative or their representative can handle this affair
properly. The holy Quran is the basic of all teaching and answer
to Muslims and hence it has described the outline of Islamic
government. According to Quran the leader should be the one
who can establish justice, has knowledge, provide security,
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doesn’t lie, prays 5 times a day, pay zakat, protect all, provide
knowledge and avoid oppression.

These are the essential aspects of faithful leader
according to Quran. In order to have better understanding
about the features and characteristics of a manager, one
should refer to the life stories of previous prophets, our
last prophet Mohammad (saw) and infallibles (as) as
described in Quran.

The most important issues described by the God in the
holy Quran are having a strong faith, are trustworthy, can
establish justice, can do equality among all, do humanity,
have power, strength and knowledge.

The first and the foremost for the managers are to have
faith in what God orders. He has to understand that there
is no god but Allah. God says in Quran (The Quran, n. d.,
Verse 163) that “Your God is one God; there is no one
worthy of worship except Him, the Compassionate, the
Merciful.”

"ol e 1 0141 0 ) S
In Quran (The Quran, n. d., Verse 1) God says:
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“Keep faith even when mind says opposite”. Example
of Hazrat Noah, when Hazrat Noah was asked to make the
ship made of dates wood, people laughed and made
mockery out of it. God ordered Noah to put the ship into
the water and move against the stream.

In our human minds and scientifically it is impossible
to move against the stream of water. But still Noah did
and succeeded as what God has promised him. It was faith
of Hazrat Noah which led him to success.
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When a ruler keeps faith on God the external help
comes from God such as Imam Ali (as) mentioned in
Nahjulbalagah that “it was me who protected Noah from
the storm”. Therefore we can understand that how
important the faith is.

In Islamic state the faith is the first and main
requirement for choosing a manager. God says in Quran
(The Quran, n. d., Verse 1) that “This is a Book with
verses basic or fundamental of established meaning,
further explained in detail from One Who is Wise and
Well-Acquainted with all the things”.

" @uxwmfmu.&,luu "

It clearly states that a manager or a leader must have
firm believe in God and must not lose his faith at any
condition. God says in Quran (The Quran, n. d., Verse 30)
that “As for those who say: "Our Lord is God," and then
stay firm on it, the angels will descend on them, saying:
"Let nothing fear or grieve you. Rejoice for the good news
of paradise that has been promised to you”.
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After faith, a manager should be trustworthy, God says
in Quran (The Quran, n. d., Verse 58) that “Allah
commands you to give back the trusts to their rightful
owners, and when you judge between people, judge with

fairness. Surely, excellent is the counsel which Allah
gives you. Allah is He who hears and observes all”.
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The manager position in the Islamic government are
delicate and of valuable trusts. Management can be
successful when manager is caliber of high trust. The
example of Prophet Mohammad (saw) can be taken from
the time of ignorance. God says in Quran in (The Quran,
n. d., Verse 4) that “And thou (standest) on an exalted
standard of character”.

"[‘S/E:" &f’ﬂ&}/)"

Even when Prophet Mohammad (saw) had to leave
Makkah due to enemies attack, he left Imam Ali (as)
behind to give people things back to them. It is a clear
sign of valuable trust which even polytheist has kept on
Prophet Mohammad saw. They used to give their trusts to
prophet (saw) and consider him as honest and trustworthy.

Thus we can believe that after faith, trustworthy is very
much important for a good manager to govern an Islamic
government. After faith and trustworthy, the justice
comes.

Why justice was not the first because without faith in
God and being trustworthy it is impossible to establish
justice. Justice is one of the basics of Islamic management
system. That is why Islamic system obsoletes other
governing system as it could not provide the justice
among rich and poor.

Furthermore Gods command believers to do justice and
be afraid of God. The goals of the Prophets and Infallibles
were to guide humans and achieve perfection. Due to our
differences in economy, cultural, political, therefore is
necessary for us to maintain stability through justice.

We can see examples from Imam Ali (as) life, which was
full of justice. Even at the time of his departure from this
world he asked his son Imam Hassan (as) to hit ibn muljim
once as he did once only.
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We can clearly see the example of justice even with the
non-Muslims. Overall, justice is considered as one of the
judicial and managerial feature.

After faith, trustworthy and justice, there comes the
kindness. Even God says in (The Quran, n. d., verse 159)
that O’ Muhammad, it is a great Mercy of Allah that you are
very gentle with them; had you been rough or hard-hearted,
they would have deserted you.

Therefore pardon them and ask Allah's forgiveness for
them. Consult them in the conduct of affairs; and when
you make a decision to do something, and then put your
trust in Allah (hold fast to your decision). Allah loves
those who put their trust in Him".
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God has directed us to be kind towards others,
especially for a leader of Islamic government. We can
learn from the prophet Mohammad (saw) about being kind
to everyone. He even visited the old women who used to
through dirt on him. Resulted in old women embraced
Islam, therefore kindness indicated the high position of
someone caliber.

God has created rights for all, asked us to be kind to our
parents, our children’s, our wives, our sisters, our
brothers, our grandparents, our relatives and our
neighbors. Prophet Mohammad (saw) was a very nice,
kind and social man. He used be kind with everyone and
used to forgive people easily with his kindness. Therefore
Muslim manager should be kind to all people living under
his rule.
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In Quran Surah Fateha, God indicated that management
in all areas should be based on kindness. We can also see
from the life of Imam Ali (as) that how he used to be kind
with all. He used to sit with poor, beggars and handicap
people to open his iftar which shows the extreme level of
kindness. This is how the Islamic leader should be.

After kindness comes the humility. In Quran (The
Quran, n. d., verse 215) God asked the prophet to be
humble towards believers.
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We can clearly Iay our judgment that manager should
be humble towards its people. Imam Ali (as) in his letter
(Nahjulbalagah, Letter no 53) advised Malik e Ashtar to
be humble to everyone for the sake of God and handle
their need personally. The knowledge comes after
humility.

The knowledge and power are the two most
fundamentals of any management system. Imam Ali (As)
mentioned in his ((Nahjulbalagah, sermon no.172) that the
most deserving people to rule are the one who has
knowledge, power and understand God’s guideline in
governing matters. Another feature of manager is
patience, being able to control anger and keep patience.

Stress occurs in our daily and social life to control the
stress and to make ourselves calm down we need to have
patience. That is why patience is important for an Islamic
leader. Patience is key to success and leads to victory.
God says in Quran (The Quran, n. d., Verse 115) that “Be
patient; for sure God does not let the reward of the
righteous be wasted”.
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Scholars believe that by having patience, it allows a
leader to focus on his goals and not to give up while
facing problems. In short, leader has to be one who has
knowledge, power, patience, and kindness, faithful,
trustworthy and who can live a simple life to become a
role model for people. Imam Ali (as) example is at the top,
when he was selected as fourth Caliph and how he had
lived a simple life.

There are many responsibilities for a leader/manager
besides having above said features. The main task of a
manager is to organize, plan, guide and manage people well.

One of the responsibilities of a leader is to have a
strong and sustainable vision. To carry his vision, he
needs to plan well Imam Ali (As) said “planning before
action will save you from regression” (Safinah tul bahar,
edition 1).

The kind of change that is needed is dependent on the
management, the tools that are used and the goals that are
to be achieved through this change (Dunphy, Griffiths &
Benn, 2007). Management can be referred as the process
of creating change through people. Therefore change in an
organization can only be achieved through the initiatives
of people. Without people in an organization there are no
changes that can happen (Pundziené, 2004).

Changes can be complex and risky undertaking since
the outcomes of the change may not be well known.
Therefore, changes should be approached with a lot of
keenness so as the process does not cause threats on
functioning. There a good manager is the one who can
organize a state, company or even a family.
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A leader should be able to demonstrate his personal
characteristics of being a good leader for example having
confidence and being compassionate in order to lead his
followers into achieving their objectives.

This will also enable the followers to have respect for
their leaders. In addition, he should be able to provide a
sense of direction to his followers or subordinates which
they may follow. This requires clear and well defined
goals and objectives of what the leader wants to achieve.
Manager should have faith in his goal and has motivation
to accomplish his goals.

This can be possible by having strong faith in God. The
first and the foremost responsibility of a manager in
leadership have to create sense of commitment and
motivate people to reach the goals.

The major task is to encourage subordinates with their
actions and words to accomplish goals. God says in Quran
(The Quran, n. d., Verse 11) that “that will inherit the
paradise; [and] therein shall they abide”.

G G b LA 4

We can understand that human bodies require
encouragement to achieve better goals. In Quran (The
Quran, n. d., verse 68) God says “There are dates and
pomegranates in the paradise”. We can understand from
the verse that people should be encourages to have high
level of motivation.
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Review of Imam Ali’s letter to Malik e Ashtar
regarding managing a state

Imam Ali (as) in his letter of instruction to Malik e
Ashtar in (Nahjulbalagah, Letter No. 53) advised Malik
to be wise and kind to all. Imam Ali reminded Malik e
Ashtar that “amongst the public there are two kinds of
people: those who have the same religion as you do; they
are brothers to you in religion, and those who have
religions other than that of yours, they are human beings
like you.

So let your mercy and compassion come to the rescue
and help of both groups in the same way and to the same
extent that you expect Allah to show mercy and
forgiveness to you”.

Conclusion

We can lay our conclusion that Quran has talked about the
importance of management and need of manager to
manage the people.

It is been clearly understood from various Surah’s,
prophet Mohammad (saw) life example and Imam Ali (as)
teaching that management is necessary according to Quran
and Sunnah. It is obvious that in our current society, there
is a need of powerful, knowledgeable, wiser and creative
leader to manage us in order to survive in the competitive
world.

In considering the objectives of the society, Islamic
manager must not forget his Islamic goals which were the
base of his government. Proper strategies should be
adopted by the management to ensure that only salient
aspects that require change are implemented.

Next generation should be trained so that they are
appointed as managers in the future.
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If we follow the Quran and Sunnah of Prophet
Mohammad (saw) we can learn many important
managerial facts.

In the end no management can be found which is free
from demanding situations: in such circumstances
patience and ability to solve the problems are required to
succeed.
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Abstract

Through this paper, the need of a good friend has been
discussed by taking evidence from Islamic sources. This
evidence then is further reinforced through the discussion of
sociological, cognitive and psychological research findings.
The introduction of this paper briefly sheds light on how Islam
is a complete code of life and how friends have played an
important role in expanding and sustaining this code.
Furthermore the introduction shortly discusses the need for
friends as identified via contemporary sociological research.
The main theme of the presents references from the Holy
Quran and Sunnah through which the need of having and being
a good friend in human life is critically explored. Lastly,
conclusion of the paper sums up the discussion and presents
recommendations through which the element of friendship can
be effectively incorporated in one’s life.

Keywords: Friend, Friendship, Quality of Good Friend,
Companionship in Islam

Introduction

According to Hewer and Anderson (2006) and Qutb (2006)
“Islam” is best defined as a complete and all-embracing
code of life that provides an in-depth and broad spectrum
guideline concerning all spheres of life.
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Hewer and Anderson (2006) further elaborates by
stating that a follower of Islam can get theorized version
of these guidelines through the Holy Quran while their
practical implementations can be seen through primarily
the life of the Holy Prophet (PBUH) and then through the
life of his family and companions (A.S). It is important to
note here that the friends or the companions of the Holy
Prophet have played a critical and vital role to establish,
expand and carry forward the religion of Islam. From this
very fact, the significance of friends in the life of an
individual can interpreted.

Moving further to include evidence from scientific and
more contemporary research, Buote (2007) highlights that
individuals need friends to adjust in new environments, to
go through change and to cope with emotionally
challenging situations. Buote (2007) basis his conclusions
on a research conducted on university students and states
that through individuals who were surrounded by effective
friendships reported the transition periods to be relatively
easier than those who were not thus implying that the need
of friends in human life is great.

Up till now, the importance of friends has been briefly
explained through an Islamic and a scientific perspective.
This paper henceforth will be focusing on the need of
healthy friendship for an individual as highlighted by
Islamic theory and behavioral guidelines.

The Significance of Quality Friendships

According to Al-Bosnee (n.p) human beings have almost
always been social creatures in the need for
companionship. Even during the times when humans lived
in caves, they had interactions amongst themselves which
further led to grouping and bonding.
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It is safe to say here that the foundations of friendship
have been laid through the lives of the early humans and
thus it is nothing less than a law of nature itself. However
it is important to state here that all human interaction does
not necessarily end in a positive and mutually beneficial
relationship.

Stronger relationships call for sacrifices, emotional and
logical control, teamwork and leadership as and when
required. White (2015) describing the characteristics of a
positive and quality friend says that generally across
cultures, 1) honesty, ii) dependability, iii) loyalty, iv)
trustworthiness, v) empathy, vi) listening skills, vii) the
ability to be non-judgmental, viii) supportive behavior, ix)
the ability to be fun, and x) self-confidence are important
and determining elements. Apart from this, the
relationship of friendship itself should be unconditional
and committed (Argintar, 2014).

Further noting the impacts of high quality friendship
Berndt (2002) states that: a high quality friendship is
related to higher levels of pro-social behavior and
intimacy and lower levels of conflict, negative emotions
and rivalry. This implies that in the presence of quality
friendships, a person is more likely to have a satisfied
emotional and social life with significantly lesser levels of
stressful elements as compared to in its absence.

Within the field of developmental psychology a
research conducted by Ladd et al (1996) took data from
kindergarten children and studied the impacts of
friendships on their feelings, perceptions and behaviors.
The research findings revealed that the children who had
high quality friendships in January reported greater liking
from the school and higher levels of perceived classmates’
support.
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This view is further reinforced by Ladd et al (1996)
findings that those children who had negative friendship
features were found to display a greater degree of
disruptive behaviors in the school and were less likely to
engage in classroom activities.

The Importance of Good Friends in Islam

Islam places a great deal of importance on the issues of
sociability, peace, mutual respect and fair treatment of
others (Laliwala, 2005).

The Holy Quran in Surah Hujrat states that, “And of
two parties of believers fall to fighting, then make peace
between them...make peace between them justly and act
equitably. Lo! Allah Loveth the equitable”

This amongst other Quranic references clearly indicates
the tremendous importance Allah has placed on
maintaining peace, equity and justice on His lands and one
of the most effective and direct ways of achieving this is
via friendships. If people have the characteristics of
friends mentioned above, the likelihood of conflicts will
be reduced which then essentially make Allah happy.
Thus Muslims need to be good friends as it is one of the
ways to please The Creator.

It is critical to note here that friends in a person’s do
not necessarily signify Allah’s pleasure. For example a
group of criminals are also essentially friends who trust
and help each other to create “fassaad” or nuisance on
Allah’s land. Such are friends from which both the Quran
and the Prophet have warned the Muslim ummah and the
world in general against.
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Focusing on this further, Allah in the holy Quran says
(Surah Al Furgan Verse 27-29):
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“On that Day the wrongdoer will bite his hands saying:
Oh! Would that I had only taken the pathway alongside
the Prophet. Oh! Would that I had never chosen so-and-so
for my companion. He was the one who led me astray
from the admonition even after it had reached me. Shaitan
1s ever treacherous to man.”

As can be seen, in the above mentioned Verse, God
recognizes the need of a good friend and its importance in
a person’s life. The most relevant element of this Verse is
the “choosing of a good friend”. According to the Holy
Quran, friends (or companions) have a tendency to lead an
individual astray. What the Quran said more than 1400
years ago has been validated by the research of Sieving,
Perry and Williams (2000) according to which individuals
whose friends were involved in drug or alcohol
consumption showed a significantly increase consumption
of the same.

On the same grounds, Salmivalli (2010) explained that
victimization and bullying in schools is a group process
implying that companions get together to make life
difficult for others around them. Such are examples of
friends against whom the Quran has warned the believers
and has stated that it is better for a Muslim to make the
Holy Prophet his/her companion rather than those who
will lead him/her astray.
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There is no doubt about the fact that the surrounding of
one has a great influence on everyone life. The good
friendship can force you to follow a right path and vice
versa. It is clear that on the Day of Judgment when people
will be thrown into hell and they shall complain of bad
friends who led them astray.

Up till now, this paper has shed Islamic light on the
importance of choosing a good friend. The question that
arises now is who is considered by Allah and his Prophet
(PBUH) to be a good friend. This question is answered
through the Hon Quran by the foIIowmg two verses

“The mosques of Allah should be malntalned by those
who believe in Allah and the Last Day, establish Salah
(prayers), and pay Zakah (poor due) and fear none except
Allah. It is they who are expected to follow the true
guidance.” (Surah AT Tauba, Verse 18)

The above Verse shows that a good believer will be the
one who establishes prayer, pay Zakah, and fear none except
God. These are the people with whom we make friendship
with and as God says, follow them for true guidance. Within
this verse is embedded the guideline provided by Allah on
“making friends” that is, by visiting mosques where
believers gather for prayers and social contact.

For example, if you are living in a country where there
are no Muslims or mosques are not available or you are in
danger to keep your religion, you basically are unable to
develop friendships as prescribed by Allah and therefore it
is recommended in Islam to migrate to such a place where
you can easily practice your religion, visit mosque and
interact with other Muslim beings.
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The same issue is further discussed in the following:
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“Their real wish is to see that you become a disbeliever,
as they themselves have disbelieved, so that you may
become exactly like them. So you should not take friends
from their ranks unless they immigrate in the way of
Allah; and if they do not, seize them and kill them
wherever you find them, and do not take any of them as
protectors or helpers.” (Surah An-Nisa, Verse 89)

Thus essentially, a good friend in Islam is defined as a
person who brings you closer to Allah, His Prophet and
His religion. For a Muslim, this world and its pleasures
are understood to be temporary and the real satisfaction or
absolution is achieved only by striving for the will and
pleasure of Allah, a path in which a good friend plays a
positive role. As can be seen, there is a link between
migration and a better place to worship which leads you to
have a good friend. One should migrate if his religion is in
danger as religion is the base of a good friendship. If a
person has kept his religion and migrated on the way of
God, he shall be rewarded heavily by God himself.

Unfortunately however, the social relations or the
friendship of today are deviating from the guidelines of
Islam. The problem is more profound in the younger
generation which is influenced by elements such as free
social media, rapidly growing communication technology
and declining value and morals.
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In places where the Muslim Ummah is scanty or
unprotected Muslims can be seen to be rationalizing by
saying that this is what we have got here and that they do
not have another option.

This is where the instruction of God to migrate comes.
Migration is not only from one country to another, it is
from one city to another, one place to another or even one
society in city to another society within the city to seek a
true friend and have a better companion. Ameer ul
momineen Ali ibn Abi Talib said in Nahjul Balagah that:
“Two friends are in fact single soul but in different bodies”.

It is clear to select a friend who remind you of God and
guide you to right path. On the other hand if you do not
seek a good friend, you will never get it as Shaitan is
trying his best to misguide Muslims. In this context, Allah
disclosed in the Quran,

" f,@.U,LU ST JB"

“Shaitan said: "I swear by Your Honor, I will mislead
them all” (Surah Sad, Verse 82)

What needs to be noted here is that a friend that
misleads a believer is in fact a follower of shaitan because
shaitan has taken it up as his core work to mislead
believer. Implanting a bad friend in the life of a believer
then is one of the many ways through which Shaitan
works his tricks for example by keeping them away from
good companions such as scholars and philosophers.

Characteristics of Negative Friendships

Like in the case of quality or good friendship, various
elements can assist in identifying the characteristics of a
negative friendship. The first and foremost of these
characteristics has been uncovered by Allah Himself and
that is, hypocrisy.
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Hypocrites are the people who present themselves as
friend of people while in reality lie, break his promises,
betray, back bite and abandon in the times of need.

About such people God says in Quran (Surah AT
Tauba, Verse 67):
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“The hypocrites, both men and women, precede one
from another. They enjoin the wrong, and they forbid the
right, and they withhold their hands (from spending for
the cause of Allah). They forget Allah, so He hath
forgotten them. Lo! The hypocrites, they are the
transgressors.”

Thus, while seeking a good friend it is important to
ascertain that the concerned individual is “genuine” and
“trustworthy”. This is an extremely difficult task considering
that no individual reveals him / herself completely to others
and therefore ultimate integrity and congeniality of an
apparent friend cannot be known. Quran offers guidelines to
the believers by identifying the signs to watch out as we
should not develop friendship with hypocrites because they
will not only drown in hell fire themselves but are likely to
drag you along themselves as well.

A good friend according to Islam is one who helps you
in remembering God and following His prescribed path.
The speech of a good friend increases your knowledge and
his actions motivate you in right direction for this world
and that hereafter. Therefore it is clear that for any Muslim
who wants to protect and safeguard his faith it is important
to be selective in making friendships and company.
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Apart from the mention of friendship, companionship
and brotherhood in the Quran, the Prophet Mohammad
(PBUH) and Imams (A.S.) have talked about good friends
in detail. Prophet Mohammad (PBUH)has said (Bihar ul
Anwar)

“Man in influenced by the faith of his friends.
Therefore be careful of whom you associate with” (Bihar
ul Anwar, vol. 74).

It is clear from the hadith of holy Prophet as well that
we shall be careful in choosing our friends and to be
careful with whom we associate. If someone chooses a
bad friend, they will encourage him to do all bad things
which are prohibited in Islam. The bad company will
never encourage doing a good and righteous deeds.

This is very important for all Muslims to understand the
philosophy of selecting a good friend, especially for new
Muslims as they may have habits such as smoking or
drinking. They may have accustomed to those habits
which are regarded sin in Islam. It is necessary for those
Muslims to cut their relation with those friends who
smoke or drink, rather they should make friendship with
believer who reminds them of God and God’s work.

Safeguarding Good Friendship
It has been highlighted that a Muslim should seek a good
friend in order to be able to follow the right and guided
path. Seeking good friendship and marinating a
companionship is a responsibility for each believer has to
himself or herself, to god and his community.

Therefore seek a good friend who seeks paradise in the
hereafter. However once we have established the
friendship, it needs to be maintained as well.
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There are certain rights and responsibilities among
believers and which shall be maintained at all cost. In this
regard, Allah says in Surah Al Kahf, Verse 28 that,

U Dt I AL ) 0l i S L
il G5 e s Gl o 0 G000 s o0 5 T e S
NS L

“Keep yourself content with those who call on their
God morning and evening seeking His good pleasure; and
let not your eyes turn away from them desiring the
attraction of Worldly Life; nor obey the one whose heart
we have permitted to neglect our remembrance, which
follows his own desires and goes to extremes in the
conduct of his affairs.”

In the true sense of Islam, it is vital to consider that
individuals are accountable only for their own actions and
not of the others. Allah promises this in the Holy Quran in
the following words:
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“O believers! You are accountable for none but for
yourselves; anyone who has gone astray cannot harm you
if you are on the Right Way. To Allah you shall all return
and He will let you know the truth of all that you did.”

This basically means that with or without friendships, a
believer is responsible for his actions and those cannot be
blamed on someone else. Allah and his Prophet have
clearly stated on multiple occasions that it is your own
responsibility to surround yourself with people who will
motivate you towards the path of Allah and not involve
you in misled or worldly deeds.
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It is recommended to stay at sufficient distance from ill
mannered, ignorant, and non-believers person but treating everyone
in kind and noble manner IS necessary God says in Quran:
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“On that Day, even frlends will become enemies to one
another with the exception of the righteous people”.
(Surah Az-Zukhruf, Verse 67)

It is clear that on the Day of Judgment all will be
enemy except the one who were believers. Therefore we
need to make friends which are believers and which
remind us of God. It is wise to choose a good friend in this
world to avoid regret in next world. In this context, there
Is a tradition from Imam Mohammad Bagir (A.S.) who
heard from his father Imam Zain al abdeen (A.S.) that we
should never befriend people, who are Kasab (liar), the
one who takes the right of people, a miser, a fool and the
one cuts relationship (Silay Reham). Imam Ali (A.S.) took
it more forward and said that friend in need is friend
indeed which today is considered as a standard definition
of a “good friend” around the world.

The process of safeguarding the friendship has been
suggested by Imam Askari (A.S.). According to Imam
Askari (A.S.) that we should advice our friends secretly and
not publicly because if we advise them openly, there is a
possibility that we will humiliate and hurt them. This means
that in the true value of Islam, it is important to uphold the
respect and status of your friend. These elements as
mentioned above are also considered to be the core
foundations of a good friendship by modern day researchers.

A believer according to the behavioral codes of Islam,
establishes the standards of friendship through which he/she
will soon find themselves encircled with friends who will take
them to heaven and take them away from the fire of Hell.
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There are however certain important elements which
needs to be done to keep stable and fruitful friendship. For
this purpose we should not dispute with our friend or
make indecent jokes with them.

It is important that we do not quarrel with them, do not
be aggressive with them, and do not consider them
inferior in any way because for a believer the true value of
a person is only that in the eyes of Allah.

Finally, it is recommended that in case of a quarrel
between friends, it is critical for a true believer to mend
ties at the earliest. Imam Hassan (A.S.) said very nicely
that behave in the same way with your friends the way
you want them to behave with you. Thus overall, Islam
has prescribed a healthy and effective manner of seeking
and safeguarding a good friend. The Holy Quran sums it
up by saying that:

TR P VO (I WA
“Hold fast the rope of Allah, and you shall never
separate” (Surah Al — Emran, Verse 103)

Conclusion
An old English proverb says “A man is known by the
company he keeps”. The same thing was emphasized
tremendously long before this proverb by the Holy
Prophet (PBUH) on the importance of surrounding oneself
with good people. Prophet Mohammad (PBUH) often
spoke about the value of true friendship to his
companions. He stressed the need to have good
companion and surround ourselves.

He urged companions to be friends with those who hold
same belief and values.
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For the believer the only solid foundation to make
friendship is Islam. Companionship has great importance
in Islam, often prophet talked about it to have good friends
and companions. A good friend is the one who guides you,
support you, accommodate your faults but correct them
and love and forgive you for the sake of Allah. Therefore
it is important to choose your friends carefully.

The core question which arises from the discussion is
how we should choose our friends? The answer is the one
who is Momin.

The word Momin has very broad meaning and for
which we will discuss in our upcoming article. For the
time being we can stick with more narrow definition
of Momin “the one who is loyal to God, Prophet and
his progeny”.

There are friends who will always remain loyal and
trustful under all circumstances and this is what Islam has
taught us in terms of selecting and maintaining
friendships. It urges us to have good friend who reminds
us of God and keep us safe from sins. A believer must be
selective when it comes to making friends.

Being friend with good will lead to righteous path
while bad leads to sin. It will not only the path of
righteousness in this world but leads us to next world
as well.
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Idareci ve idare Edilenler Arasindaki Iliski

Yazar: Sayin hoca Kemal Korkmaz (Turkiye)'
Alinma Tarihi: 24/11/2015 Basvuru Tarihi: 05/03/2016

Tanmitim

Insan, tabiati geregi toplu olarak yasar. Hayvanlar tabiatta
kendi ihtiyaglarint tek olarak karsilaya bilme o6zelligine
sahiptirler. Ama insan biitiin ihtiyaglarin1 kendi bagsina
karsilayamaz. Dolayisiyla yardimlagmaya, birlikte yasamaya
mubhtactir. Bir arada yasama, ihtiyacina dayali olarak yerlesim
birimleri ve sehirler kurulur. Diinya dleminde, insanlarin hedef
ve istekleri mutlaka baskalarin hedef ve istekleriyle c¢eliski
gosteriri. Insanlar kendi istek ve ihtiyaclarini karsilamaya ve
onlar1 tahakkuk ettirmeye baslarsa, aralarinda kavgalar cikar.
Herkes kendisini hakli, baskasini haksiz goriir. Camiadan
huzur ve nizam denen bir sey kalmaz. Boyle bir toplulukta,
insanlar i¢in tayin edilmis ulvi dereceler kesp edilmez, gazabin
hakim oldugu yirtic1 hayvanlarin sifatlarina biiriinmiis kimseler
menfaatleri ardinca giderler. Bu durum, her tolumda bir hakim
ve idarecinin olmasini zaruri kilmaktadir. Hz. Ali bu ihtiyaci,
“her toplumda ister iyi ister ser olsun bir amire ihtiyag
vardir.” Diye beyan etmistir.

Anahtar Kelimeler: Idareci, idare Edilenler, Tliski

Bu emir kim olmahdir?

Idareciler genelde reis diye hitap edilir. Islami ilimlerde
de reis, riyaset makami diye tabir edilir. “Res” bas
anlaminda olup bedenin en 6nemli uzvudur. Bagsiz bir
bedenin higbir degeri yoktur. Bu tesbihe dayali olarak,
camianin lideri ve rehberi de camia i¢in bas hiikkmiindedir.
Onlar1 hidayet eder. IImi, kiiltiirel, ekonomik ve siyasi
alanlarda modern seviyelere cikarir.

L. (")gretim Gorevlisi, 1sla_m Aragtirmalar1 Bolimii, El-Mustafa Agik
Ogretim Universitesi, Kum, Iran, kemalkorkmaz313@gmail.com
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En oOnemlisi insani degerlerin yerlestigi bir camia ve
ulvi degerlere sahip insanlar toplulugunu olusturmak i¢in
can ve basla calisir. Insanlar arasinda isitligi, hiirriyeti,
sosyal adaleti, yardimlagsmay1, kardesligi yerlestirirler.

Eger idarecilerin kendileri insani degerlere sahip degilseler,
kendi menfaatleri i¢in her tiirlii yolsuzluga basvururlar.

Islam dininde insanlar1 idare etme gorevi her kese
verilmemistir. Belki nazari ve ameli degerler yoOniinde
kemal derecesine ulasmis kimseler bu hakka sahiptirler.
Bu degerler yoniinde doruk noktaya ulasanlar nebiler,
onlardan sonra veliler ve Salihler gelir. En 0Onemli
ozelliklerini zikretmekte fayda vardir.

1. Aklinin ve nefsinin nuraniyeti en iiste seviyede
olmas1 gerekir. Bu sayede idrak ettigi, kendisine
verileni tam ve eksiksiz anlar ve idrak eder.
Baskalarina anlatirken de olmasi gerektigi gibi
bildirirler.

2. Anladigini, hissettigini muhafaza etme giicline
sahip olmalidir. Onlar1 unutmamalidir. Bu husus
nebilerde daimidir. Ctinkd onlar levh-i mahfuzla
irtibat ve temas halindedirler.

3. Fitrat1, tabiat1 sahih, miza¢ olarak vasat,
yaratilis olarak tam olmalidir. Istedigi isleri
kendi bedensel uzuv ve guclerini kullanarak
yapmalidir. Nebi bu konularda tam bir kemale
sahiptir. Ciinkii bedenini olusturan biitiin
unsurlar vasat ve mutedil olarak birlesmistir.
Dolayisiyla her wunsurdaki 6zellik Onun
bedeninde diger unsurlarla birlikte mutedil bir
kivam ve mizag¢ olusturur. Bilye bir bedene ve
kivama Allah kemalleri kolaylikla ifaze eder.
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. Beyani giizel, anlasilir olmal1 ve kendi batininda
ki giizellikleri tam manasiyla aydinlatacak bir
dile  sahip  olmalidir.  Nebinin  gorevi
ogretmenlik, hayir yollarina hidayet etmektir.

. 1lim, hikmet ehlinden olup ehline deger vermeli
ve sevmelidir. Akli degerleri idrak ermede
yorulmaz ve yorgunluk ona azar vermez. Nebi
ilahi alemden idrak ettigi gilizellikle ile gii¢lenir
ve onlar1 almaktan haz duyar.

. Sehvetlere diiskiin olmayan, abeslerden uzak
duran, nefsani lezzetlerden kagan Kkimse
olmalidir. Nefsani lezzetler nur alemine hicap
olur. Insani gurur Aalemine yaklastirir. Kudsi
alemden uzaklagtirir.

. Izzeti nefse sahip olmali, keramet ehli ve
kerameti, bagislamay1 sevmelidir. Kendisini
asagilara ¢cekecek durum ve davranislardan uzak
olmadir. Nefsi ylice olmali ta ki diisiik seylere
yonelmesin.

. Yaratilmislara karsi rauf, duygusal olmalidir.
Miinkire karsi sedit olmali gazabini olmasi
gereken yerde devreye koymalidir. ilahi
hudutlar1 korumal1 ve icra etmelidir.

. Cesaret dolu bir kalbe sahip olmalidir. Oliimden
korkmamalidir. Nebi bu diinya zindanindan bir
an Once kurtulup mabuduna kavusmay: diler.
Ahret onun icin diinyadan daha hayirhdir
dolayisiyla o hayirlara ulagsmak i¢in cesaret
gostermekten kacinmaz ve ugruna Olmekten
korkmaz.
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10.Comert ve eli agik olmalidir. Ciinkii biitiin
hazinelerin sahibine dayanir ve biitlin kilitlerin
O’nun elinde oldugunu bilir. Allah’in hazineleri
vermekle bitmez.

11. Allah ile yalniz kaldiginda en ¢ok dehsete diisen
olmalidir. Ciinkii o hakk:r bilmekte ve
tanimaktadir. Mutluluk, surur her kesten ¢ok
kendisinde bulunmalidir.

12.Inat¢1 olmamalidir. Herkes onun idaresinde
hakkina kavusmalidir.

Bltin bu ozellikler tam ve kemal derecesiyle
peygamberlerde bulunur. Bundan dolayidir ki Allah onlari
memur kilar. Idare etme hakkin1 kendilerine veriri.
Peygamberin olmadigi camialarda idareci kimseler bu
ozelliklerin tamamini kendilerinde bulundurmasalar da
bliyilk bir kismina sahip olmalidirlar. O zaman
camialarinda adaleti, hiirriyetleri sosyal esitlikleri
saglayabilme imkanlarina sahip olurlar.

Kur’an1 Kerim de hakim ve hiitkmedilenler arasindaki
iligskiler beyan edilmistir bu iliskileri bes esas altinda
kisaca belirte biliriz.

Adalet
Adaletin kelime manasi " her seyi kendisine layik ve ait
yere birakmak " diye beyan edilmistir. Bu beyanda idareci
ve idare edilenin yerleri bellidir ve her kes kendi had ve
hududunu bilmeli ve ondan tecaviiz etmemelidir. Riayet
edilmediginde adalet ¢ignenmis ve haklar zai edilmis olur.
Duzen bozulur, hakim ile halk arasindaki uc¢urumlar
acilir. Kur’an1 Kerim adaletin hakikatini islemis, camiada
canli tutmak icin 6nemli bir esas haline getirmistir. Eski
Yunan filozoflarindan Hereclite’ye gore “adalet kainata
hdkim olan diizeni koruyan degerdir.”
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““ size, emanetleri mutlaka ehline vermenizi ve insanlar
arasinda hiikmettiginiz zaman adaletle hiikmetmenizi
emreder. Allah size ne giizel dgiitler veriyor. Siiphesiz
Allah her seyi isitmekte, her seyi gormektedir.”(Nisa 58)

“Muhakkak ki Allah adaleti, ihsani, akrabaya kars1
comert olmay1 emreder; hayasizligi, kotiiliigii ve zorbaligi
yasaklar. Iste Allah, aklinizi basiniza alasimz diye size
boyle 6giit veriyor.”(Nahl 90)

Kur’anin adaleti, hakimin insanlar ile olan adaleti,
camianin idarecilerle olan adaleti, camiada yasayan
insanlarin  birbirleriyle olan adaleti olarak beyan
edilmistir. Kur’an hiikiimlerini icra ederken, adalet mutlak
manada esitligi  igermekte ve iktiza etmektedir.
Dolayisiyla serif, zengin, biirokrat ve st simiftakiler
cezalandirilmaktan kurtulamazlar. Insanlarin, hakimlerden
istedikleri temin edilmelidir. Insanlarin haklar1 sabittir ve
hakim bu taleplerden muaf edilemez.

Hakim, farzlar, hak ve hukuk karsisinda diger
insanlardan farkli degildir. Kur’anin adaleti i¢timai adaleti
de iktiza etmektedir, oda biitiin insanlarin hayatini, yasam
kosullarin1 garanti altina alacak sebepleri saglamaktir.
Dolayisiyla Islam’m ©6nemli desturlarindan birisi = *
gliclilerin zayiflar1 koruma” kanunudur. Zenginlerin
fakirleri korumasi ve onlara infakta bulunmasi ise bir
baska hak diye beyan edilmistir. Konunun ehemmiyetini
beyan eden bir¢ok ayet mevcuttur.

Kur’anin adaleti ceza ve amel arasindaki mutlak esitligi
de iktiza etmektedir. Dolayisiyla her amil kendi amelinin
neticesini alir ve almalidir. Amelin karsiliginda eksiklik
olmamalidir.

“Kim zerre miktar1 hayir yapmissa onun karsiligini
goriir. Kim de zerre miktar1 ser islemisse onun karsiligim
goriir.”(Zilzal 7-8)
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Sura

Sura, hakim ve toplum arasindaki ikinci iligkidir.
Karsilikl1 fikir aligverisinin oldugu toplumlarda bireyler
arasinda giiven artar. Insanlar1 kendi geleceklerine
belirleme diisiincesi, asilmasi zor hadiselerin ¢ozimiini
kolaylastirir. Kur’an suraya emretmektedir.

“Rablerinin cagrisina uyarlar, namazi 6zenle kilarlar.
Isleri aralarindaki damisma ile vyiiriir. Kendilerine
verdigimiz riziktan baskalari i¢in harcarlar.”(Sura 38)

“Sen onlara sirf Allah'in liitfettigi merhamet sayesinde
yumusak davrandin. Eger kaba, kati kalpli olsaydin, hig
siiphesiz etrafindan dagilir giderlerdi. Onlar1 affet, onlarin
bagislanmasin1 dile, is hakkinda onlara danis, karar
verince de Allah'a giiven, dogrusu Allah kendisine
giivenenleri sever.”(Ali Imran 159)

Kur’an1 Kerim adaletin olusmasi i¢in gerekli vesileleri
beyan etmedigi gibi suranin tahakkuk etmesi i¢in de
gerekli vesileleri de beyan etmemistir. Vesilelerin tayinini
insanlarin takdirine birakmistir. Bu sayede insanlar en
giizel vesileleri bulur ve matlup olan neticeye ulasirlar.
Vesilelerin tayin edilmemesin en 6nemli sebebi, asirlarin
degisimiyle toplumlarin muhtelif olmalari, insanlarin hal
ve durumlarinin  degisik  olmasindandir.  Bugiinkii
toplumlarda, referandum suranin bir bagka versiyonudur.

Maslahat gozetimi

Hakimler ile insanlar arasindaki iigiincii onemli rabita
hakimlerin, toplumun faydasin olan isleri tercih
etmeleridir. Bu tercih kendi amaglariyla c¢eligse bile
toplumun menfaatlerini  kendilerine tercih etmeleri
gerekir. Her toplumda sahsi ama¢ ve maksatlar farklilik
gostere bilir, hakim galip olan menfaatleri tercih etmelidir.
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amiayr azmhga ve kendi amaglarina kurban
etmemelidir. Aksi takdirde fasit hakim smifina girer.
Kur’an Salih ve fasit olan hakimlere isaret etmektedir.

“Oylesi vardir ki diinya hayati konusundaki sézleri se-
nin hosuna gider; o, hasimlarin en yamani oldugu halde
kalbinde olana Allah't sahit de tutar. Hakimiyeti aldiginda
ise iilkede bozgunculuk ¢ikarip tiriinleri ve nesilleri yok
etmeye c¢alisir, Allah bozgunculugu sevmez.

Ona, "Allah'tan kork!" dense gururu kendisini giinaha
strukler. Ona cehennem yeter! Orasi ne kotii bir yataktir!
Insanlardan Oylesi de vardir ki, kendisini Allah'n
hosnutlugunu kazanmaya adamustir. Allah, kullarina ¢ok
sefkatlidir.” (Bakara 204,205,206,207)

Hakim ve toplum arasindaki yardimlagsma
Yardimlagma, bir camianin insani ve manevi degerleriyle
dogru orantili olarak kendisini gdsterir. Islam toplumunu
diger simiflardan ayiran belirgin bir degerdir. Idareciler
yardimlagsma duygusunu camiada islemeli, insanlar1 buna
tesvik etmelidir. Allah yardimlagsmaya davet etmektedir.

“Mescid-i Hardm'a girmenizi engellediler diye bir
topluma kars1 duydugunuz kin, sakin asir1 gitmenize sebep
olmasin. lyilik ve takva hususunda yardimlasin, giinah ve
diismanlik yolunda yardimlasmayin. Allah'tan korkun,
¢linkii Allah'in cezasi ¢etindir.”(Maide?2)

Kur’an miiminler arasinda sulhun olmasi, kardesligin
canli tutulmasi ve sevginin devam etmesine emir
vermektedir.

“Allah’'a karst saygisizliktan  sakinmniz, aramzi
diizeltiniz, Allah ve Resulii'ne itaat ediniz.”(Enfal 1)
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Toplumun hayati degerlerini himaye etmek

Hakim ile insanlar arasindaki 6nemli olan bir baska irtibat
ve iligki camianin, toplumda yara acgan gayri ahlaki
olumsuzluklar: camiadan atmalaridir. insanlarmn can, mal,
namus ve dinlerini korumaktir. Bu durumda, toplumda
hukuk ve kanunlarin icra edilmesiyle olusur.

Ictimai adaletin saglanmasi idare edenler ile edilenler
arasindaki iliskileri en giizel sekilde isleyen islami metin
Hz. Ali den musir valisi Malik Ester’e yazilan mektuptur.
Bu mektubun anayasa hiikmiinde olan bazi paragraflarini
maddeler halinde zikir etmekte biiyiik fayda vardir.

1. Ey Malik! Seni, senden once adaletle ve ya zulimle
hiikmii sliren nice devletlerin gelip gectigi bir
tilkeye yolladigimi bilesin. Sen, senden oOnce
idarecilerin islerini nasil goriiyorsan, halkta senin
islerini Oylece goriirli. Sen, onlar hakkinda neler
sOyliiyorsan; halkta senin hakkinda &yle seyler
sOyler. Salih insanlari, Allahin kullarimin diliyle
sOylettigi seylerden anlamak miimkiindiir.

2. Halkina muamele etmeyi kalbine siar, onlar1 sevip,
lituf etmeyi kendine huy edin. Onlara karsi
yenmelerini ganimet bilen yirtic1 bir canavar gibi
olma. Cilnku onlar iki siniftir: Bir kismi dinde
kardesin, bir kismi ise yaratilista seninle esittir.
Onlar yanilip hata edebilirler, kusurlar1 ola birli,
kasten veya hata ile ellerinden bir sey ¢ika bilir. O
halde Allahin seni bagislamasina nasil sevinip
hosnut olursan, sende onlara kars1 bagislayici
davranip, kusurlarim1 af et. Cilinkii sen onlarda
istiinsiin. Seni bu ise tayin eden senden iistiin ve
Allah da seni vali tayin edenden ustiundir.
Islerinden seni sorumlu tutmus, seni onlarla imtihan
etmek istemistir.
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3. Allaha kars1 savas agmaya kalkisma c¢iinkii onun
cezalandirilmasindan kurtulman miimkiin olmadigi
gibi; seni  bagislayip rahmetiyle muamele
etmesinden de mistagni degilsin. Kusurlarimi
bagisladiginda pisman olma, cezalandirdiginda
sevinme. Icinden ¢ikmanin miimkiin oldugu
seylerde gazaba kosma, *“ ben onlarin iizerinde emir
sahibiyim, emirlerime uyulmasit gerek” demeye
kalkigsma; ¢iinkli bu kalbin fesadina yol ag¢ip dini
zayiflatir. Nimeti, devleti zevale yaklastirir.

4. Senin i¢i igledrin en sevimlisi hakta orta yolda olan,
adalette en genel bulunan ve halkin hosnutlugunu
en c¢ok toplayan is olmalidir. Ciinkii geneli ofkesi,
ozelin rizayetini faydasiz kilar. Oysa geneli
hosnutluguyla 6zelin 6fkesi ortiiliip giderilir.

5. Senden en uzak ve nezdinden en sevilmeyen kimse,
halkin ayiplarin1 arastiranlar olsun. Insanlarm
ayiplar1 vardir. Valiler, bunlar 6rtmeye en layik
olan kimselerdir. Onlarin bilmedigin ayiplarini
arastirmaya kalkisma. Sana dilisen gordiiklerini
temizlemendir; bilmediklerinin hakkinda da Allah
hiikmeder. Halkin ayiplarini giiciin yettigince ort ki
Allah da senin halktan gizli kalmasini istedigin
ayiplarin1 ~ ortsiin.  Halkin  kalplerindeki  kin
diigiimiinii ¢6z, kalbinden ¢ikar. Her diismanligin
kokiinli kes senden gizletilen seyleri bilmezlikten
gel. Halkin ayiplarini sdyleyen dedikodulari tahkik
etme ¢linky nasihatgilere benzese bile, dedi kodu
yapan sahtekardir.

6. Vezirlerin en kotlsi sende onceki kotilere vezirlik
edenler, suclarina ortak olanlardir. Sana sirdas
olmasinlar. Clinkii onlar giinahkarlarin yardimcilari
ve zalimlerin kardesleridir.
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8.

10.

Sen bunlarin yerine goriisleri en az onlarinki kadar
isabetli, fakat onlar gibi gtinahkar olmayan, zalime
zulmiinde, giinah isleyene giinahinda yardimci
olmayan daha hayirli kisiler bula bilirsin bunlarin
yikii daha hafif yardimlar1 daha giizeldir.
Besledikleri sevgi daha igten, bagkalariyla
yakinliklar1 daha azdir. Yalnizken bunlarla bulun,
meclisinde de bunlar1 bulundur.

Allah’m  dostlarmda bulunmasindan hoslanmadigi
seylerde sana en az yardim eden ac1 da olsa sana hakki
soyleyen kisileri se¢. Takva ehli olan sadik kisilerle
dost ol seni 6vmemelerini iste; yapmadigin batil bir isle
seni sevindirmesinler. Ciinkii fazla Gviinme insanin
kendini begenmesine neden olur, azginliga siiriikler.
Nezdinde 1yilik yapanla kotiiliik edenin yeri ayni
diizeyde olmasin. Ciinkii bu, iyileri iyilik etmekten
vaz gecirir, kotiileri de kotiiliige tesvik eder.
Bunlarin hepsine de kendilerine layik olduklari
sekilde muamele et.

Idaren altindaki iilke islerini diizenlemek ve senden
onceki insanlarin ortaya koydugu seyleri ayakta
tutmak igin, daima ulema ile goriismeyi, hikmet
sahipleriyle danismay1 ¢ogalt.

Sunu bilmelisin ki halk smiflara ayrilmistir. Bir kism
ancak diger kismin 1slahiyla diizene girer. Birbirlerinden
ihtiyacsiz ~ degillerdir.  Onlardan  bazilar1 ~ Allah’m
askerleridir, bazisi da kamu ve Ozel isleri goren
katiplerdir, bazilar1 adil kadi, bazilar1 insafla ve sefkatle is
goren memur, bazisi cizye ve hara¢ veren zimmi, bazisi
vergi veren Misliiman, bazisi tiiccar, bazisi sanatkar,
bazis1 da diisik olan muhtag ve fakirlerdir. Bunlar
hepsine Allah kendi katinda bir pay aymrnus, Olgiisiinii
kitabinda veya nebisinin siinnetinde kesin olarak bildirmis
ve nezdimizde mahfuz olan bir ahit karar kilmastir.
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11.1nsanlar arasinda hiikmedecek kisileri halkin en
tistlinlerinden, islerden bulunmayacak, hasimlarina
yenilmeyecek, hatada 1srar etmeyecek, hakki
tantyinca uymada gecikmeyecek, nefsi tamaha
yonelmeyecek, arastirmaksizin az bir anlayisla
yetinmeyecek, siipheli isleri herkesten iyi taniyacak
ve herkesten ¢ok delile sarilan kisilerden seg.

12. Allah igin, Allah icin hilesi diizeni olmayan asagi
tabakayr gozet. Onlar yoksul, muhtag, darliktan
bunalmis, dertlerle bogusan, kazanctan aciz
kisilerdir. Iclerinde dilenenler olugu gibi bir sey
uman fakat kimseden bir sey istemeyenler de
vardir. Allah onlara bir hak tayin etmis ve sendende
ona riayet etmeni istemistir. O halde onu korumaya
calis. Onlara beytiilmalinden bir pay ayir ve her
sehirde Islam’a (devlete) ait arazilerin
gelirlerinden de bir pay ver... Gurur ve simariklik
seni onlardan gafil kilmasin. Zira Onemli islerle
mesgul olman kiigiik sayila islere bakmamana
mazeret olamaz, Boyle bir 6zur kabul de edilmez.

13.Fakir ve sefiller insanlar i¢inde insafa en layik
kisilerdir. Haklarin1 eda etmede Allah katinda bir
mazeretin olacak sekilde hareket et. Bir hile
yapmayan, kimseden bir sey istemeyen yetimlerin,
yashlarin hakkimi da gbzet. Bu valiler agir bir
yiiktiir. Fakat hak biitlintiyle agirdir. Allah yalnizca
giizel bir akibet isteyen, sabretmeye zorlayan ve
Allah’in  kendisi hakkindaki vaadine giivenen
insanlara o yuku hafifletir.

14.Kendin igin, vakitlerin en {stliniinii Allah’a ayir.
Fakat halka ayirdigin vakitlerde niyetin temiz olup
halkin 1slahina selametine vesile oldugu zaman
Allah’a ayirmis sayilir.
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15.Diismanin sizi Allah’in hosnutluguna ulastiracak
baris teklif ederse kabul et. Clinkii barigsta ordun
icin huzur ve emniyet vardir. Fakat barigtan sonra
diismanina kars1 her yoniiyle uyanik ol, ondan kork
ve tetikte bulun. Bu hususta hlsnii-zan beslemeyi
de bir kenara birak.
Diismaninla bir anlagsma yaptigin veya onu
zimmetin altina aldigin zaman ahdine vefali ol,
eminliginle verdigin zimmete riayet et... O halde
zimmetine ihanet etme, ahdine vefasizlik etme.
Diismanim1 sozle kandirma. Ciinkii cahil ve asi
olandan bagskas1 Allah’a karsi boyle bir ciirette
bulunamaz.

Miisliimanlarin gayri Miisliimanlarla iliskileri:
Kur’an1 Kerim, biitiin insanlara keramet, izzet ve deger
verilmeyi hak ettigini bildirir. Insanlar1 cinsiyet, 1rk, renk
ayrimi olmadan, insan olma hesabiyla iistiin kilar.

“An-dolsun biz insanogluna san, seref ve nimetler
verdik; onlan karada ve denizde tasidik, kendilerine giizel
giizel niziklar verdik ve onlar1 yarattiklarimizin ¢ogundan
{istiin kildik.”(Isra 70)

Kur’an insanlar arasinda hak, hukuk esitligini insanin
fitratina dayandirmaktadir. Yani insanoglu yaratilmis en
giizel ve miikemmel varliktir. Bu yaradilisin gayesi ise esit
haklara sahip olmalaridir.

“Ey insanlar! Siiphesiz sizi bir erkek ile bir disiden
yarattik, tanisasi-niz diye sizi kavim ve kabilelere ayirdik,
Allah katinda en degerli olaniniz O'na itaatsizlikten en
fazla sakinamnizdir. Allah her seyi hakkiyla bilmektedir,
her seyden haberdardir.”(Hucurat 13)

Insanlar arasindaki farklilbklar —gozetilmediginden
dolay1 biitiin insanlara ayn1 farz ve vacipler teklif olarak
sunulmustur.
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Kur’an1 Kerim muhalifleri {i¢c kisma ayirmaktadir:

1. Anlagsmali zimmiler: Bunlar ile Miuslumanlar
arasinda antlasma vardir. ki tarafta antlasmalarina
uymak zorundadirlar. Allah buna emretmektedir.
Zimmilerin mallar1 canlar1 ve namuslari muhafaza
altina alinmis, onlara ihanet haram kilinmastir.

“Antlasma yaptiginiz zaman Allah'a verdiginiz sozii

yerine getiriniz; Allah't kendinize kefil tutarak kesinlige
kavusturduktan sonra yeminlerinizi bozmayiniz.
Unutmaymiz ki yaptiklarinizi Allah bilmektedir.”(Nahl 91)

2. Emniyet altina alinanlar: Bunlar islam toplumunda
ticaretle mesgul yabanci kimselerdir. Her tiirli
ticari hukuka dayali kanunlar kendileri hakkinda
icra edilir. Islam toplumunda olduklar1 miiddetce
can, mal ve namus giivenlikleri temin altina
alinmustir.

3. Muharip olan kimseler: Kur’ani Kerim bunlar
iginde baz1 haklar tayin etmistir.

a-Savasta ve barista insan kerametini muhafiza etmek

gereklidir. Bundan dolay1 Allah miisleyi haram kilmistir.
Ciinkii misle takvayla uyusmamaktadir. Hz. Peygamber
(s.a) miislenin haram olduguna ve ondan uzak durmaya
emretmektedir.

"M‘_} (’SL"“H

Hazret, esirlerin ikram edilmesi 1yi yerlerde tutulmalari
ve glzel yiyeceklerle beslenmelerine emretmektedir.

b-Insan kardesligi, Kur’anin beseriyete bahsettigi bir
baska degerdir. Bu degere ayetler isaret etmektedir.

“Insanlar bir tek iimmet idi. Sonra Allah, miijdeciler ve
uyaricilar olarak peygamberleri gonderdi; onlar araciligi
ile anlagmazliga diistiikleri konularda insanlar arasinda
hiikiim vermek i¢in gergegi i¢eren kitab1 indirdi.
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Ancak kendilerine apagik gercekler geldikten sonra
aralarindaki kiskanglik ylizinden, o kitap hakkinda,
sadece onun verildigi kimseler anlagsmazliga diistiiler.
Sonra Allah kendi iradesiyle, onlarin, hakkinda ayriliga
diistiikleri gercegi miiminlere gosterdi. Allah diledigini
dogru yola iletir.”(Bakara 213)

Insan kardesliginden dolay1 savasta yalnizca savasan,
savas idaresinde bulunanlar ve savasta hileler kuran
kimseler oldiiriiliir. Ama avamdan olanlar, savasmayanlar,
kadinlar, yashilar ve g¢ocuklar oldiriilmez. Ciinkli savas
fasit hakimlerin topluma hakim olmalarin1 engellemek
icin mesru kilinmistir.

“Onlar sirf "Rabbimiz Allah'tu*" dediklerinden dolay1
haksiz yere yurtlarindan ¢ikarilmis kimselerdir. Eger
Allah'in, insanlarin bir kismiyla diger kismim engellemesi
olmasaydi, manastirlar, kiliseler, havralar ve mescidler -ki
oralarda Allah'in adi bol bol anilir- yikilir giderdi. Allah
kendi dinine yardim edenlere muhakkak yardim edecektir.
Kuskusuz Allah giigliidiir, mutlak galiptir.”(Hacc 40)

Insan kardesliginden dolayr Kur’an mubhaliflere
tyiliklerin erigsmelerini engellemez.

“Allah, din konusunda sizinle savasmayan ve sizi yurt-
larmizdan ¢ikarmayanlarla iyi iligkiler iginde obuanizi ve onlara
adaletli davranmaniz1 yasaklamaz. Allah adaletli olanlar elbette
sever. Allah ancak, din konusunda sizinle savasmis, sizi
yurtlarinizdan ¢ikarmis ve ¢ikarilmaniza yardim etmis olanlarla
dostluk kurmaniz1 yasaklar. Kim onlarla dost olursa iste bunlar
kendilerine yazik etmislerdir.”(Miimtehine 8,9)

c-Kur’an muhaliflere karsi adalet ile davranmayi
emretmektedir. Hakim kimse asla mubarip icin tayin
edilen hak, hukuk ve hudutlar1 ¢igneyemez. Allahin tayin
ettigi kanun ve hudutlar onar hakkinda icra edilir.
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Onlara duyulan oOfke ve nefret, icra edenler icin
kanunlar1 ¢igneme hakkini dogurmaz.

“Ey iman edenler! Allah i¢in hakki ayakta tutun,
adaletle sahitlik eden kimseler olun. Herhangi bir
topluluga duydugunuz kin, sizi adaletsiz davranmaya
itmesin. Adaletli olun; bu, takvaya daha uygundur.
Allah'tan  korkun. Siiphesiz Allah yaptiklarinizdan
haberdardir.”(Maide 8)

d-Mubhariplerle yaptiklarindan dolayr Miisliimanlara
misilleme hakki dogar. Fakat Kur’an misilleme yaparken
bile Miislimanlar: takva ve fazilete davet etmektedir.

“Sizinle savasanlarla siz de Allah yolunda savasin,
Fakat asirdiga sapmayimn; Allah asirilia sapanlari
sevmez.”(Bakaral90)

“Haram aym karsiligt haram aydir; saldirmazlik
kurallarina riayet karsiliklidir. Su halde kim size
saldirirsa, onun saldirisinin dengiyle siz de ona saldirin,
Allah'in hiikmiine saygili olun ve bilin ki Allah kendisine
saygili olanlarin yanindadir.”(Bakaral94)

Bu ayetlerden, savasanlar i¢in iki onemli emir vardir.

1. Savas aninda diigmani piiskiirtmek i¢in asla zuliim

edilmez.

2. Miisliiman savasta takva ve fazilet sahibi olmalidir.
Diisman namuslara el wuzatsa bile, Miisliiman
hiirmetleri cigneyemez ve diismanlarinin
yaptiklarin1 yapmak takvadan uzaktir.

e-Diisman, muhalif kendisi ve Miisliimanlar arasi antlasmalara
uydugu miiddetce Miisliiman da antlasmaya uymak zorundadir.
Bu durum ilahi hiikiim ile zabit altina alinmustir. Diismandan
antlasmaya uymama, ihanet etme emareleri belirlendigi vakit,
Miisliiman antlagmaya uymaya bilir.

“Ki boylece giinah yolunu tutanlarin hoslarina gitmese
de hakki hakim, batili ise gecersiz kilsin!”’(Enfal 8)
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Ihanet zahir olmadan antlasmaya sadik olmak ise
muminin vazifesidir.

“Antlasma yaptiginiz zaman Allah'a verdiginiz sozi
yerine getiriniz; Allah'1 kendinize kefil tutarak kesinlige
kavusturduktan  sonra  yeminlerinizi  bozmayiniz.
Unutmayniz ki yaptiklarinizi Allah bilmektedir.” “Sakin,
bir grubun diger gruptan daha gii¢clii olmasi sebebiyle
yeminlerinizi aranizda bir kandirma araci yaparak ipligini
Iyice buktlkten sonra geri ¢ozen kadin gibi olmayiniz.

Allah bu sekilde sizi imtihan etmektedir. Ve O,
hakkinda goriis ayriligina diistiigiinliz seyleri kiyamet
glinlinde size mutlaka agiklayacaktir.” “Eger Allah
isteseydi hepinizi elbette ki bir tek inang toplulugu
yapardi. Ama O, dilediginin yoldan ¢ikmasina imkan
verir, diledigini de dogru yola iletir. Yapmakta
olduklarmizdan dolayr kesinlikle sorgulanacaksiniz.”
“Evet, yeminlerinizi aranizda bir kandirma araci
yapmayiniz; sonra sapasaglam basmisken ayaginiz kayar
da insanlar1 Allah yolundan saptirdiginiz igin aci
meyvesini tadarsiniz, ayrica agir bir azapla da
cezalandirilirsimz,” “Allah'a verdiginiz sozii kiiciik bir
menfaate satmayin! Eger bilirseniz sizin i¢in Allah'in
katinda olan daha hayirlidir.”(Nahl 91,92,93,94,95)

Biitin bu hiikiimlerin temel sebebi ilahi fitrattir.
Insanlik ortak fitrattan dolayr bazi ortak haklara da
sahiptir.

“Halde sen hanif olarak biitiin varliginla dine, Allah
insanlar1 hangi fitrat lizere yaratmissa ona yonel. Allah'in
yaratisinda degisme olmaz. Iste dogru din budur; fakat
insanlarin ¢ogu bilmezler.” (Rum, 30)
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Mudirin 6n s6zu

“PURE LIFE” jurnali bosorin homisoyasar
monavi hoyatina agilan bir qapidir. ©1-Mustafa
Beynalxalg Virtual Universiteti yer Uzlindo ilahi
maarifi yaymagi 6z ilvi vazifosi sayir. Allah-
toalanin litfi ilo sahib oldugu elmi dayarlar ilo
yeni Dbir monavi hoyatin tomolini qoymaga
calisir. Diinya vo axiroat seadatini tomin etmok
yolunda addimlayir.

“PURE LIFE” jurnali universitetin tolobolori
uclin do, elmi-madoni faaliyyatlorini virtual
fozada daha da inkisaf etdirmok vo elmi dillo
ilahi  maarifi  bosorin  hoyatinin ~ muxtolif
sahalorindo nosr etmok yolunda gbzal bir
fursotdir. Umidvariq ki, elm nurunun axtarisinda
olan har bir soxsin omayila, bu elm va marifot
poncarasi daha da faydali olsun.



Bas redaktorun 0n szt

Todgigat, elm sahasinds hoyat sarbati rolunu oynayir.
Onun inkisafi elmin Sorhodlorinin genislonmasi va
cicoklonmasi demokdir. Todgigat vo arasdirma sahasino
diggoatsizlik etmok, elmi inkisafin zoiflomasi vo sonda
tamamilo mohvino gotirib ¢ixarir. Bu da, cahlin
yaranmasina sorait yaradir. Belo ki, miasir dlnyada
saglam todqigatin olmamasinin mohsulu olan “modern
cohalatin” sahidi olurug.

Elmi sahalarin glinbagiin inkisafi, daha ¢ox elmi
saholora daxil olmagin zaruratini ¢atdirir. Bu giin, islam
elmlorinin -~ muxtalif  sahoalori  beynolxalg aurada
aragdirilmali vo duzgiin taqdim edilmoalidir.

“PURE LIFE” jurnali ol-Mustafa Virtual
Universitetinin tolobalarine 6z elmi-tadgiqgat osarlorini
buraya togdim etmok figiin sorait yaradarag, tolobs
asarlarinin elmi sothini inkisaf etdirmoys vo islami-
humanitar saholords foaliyyat gOstoron arasdirmagilarin
alagalorinin méhkamlanmasine xidmot edir.

“PURE LIFE” jurnali hor fosldo, bir nego
dildo, elektron versiyada elmi moqalalorlo nosr edilir.
Bu némromizds, xiisusi buraxilisimiz: “Islam kiiltiir ve
moadaniyyati” mozusundadir. Jurnalda Ingilis va Turk
Vo Azorbaycan vo Fransiz dillorindo alti Gstin elmi
mogalo mévcuddur.

“PURE LIFE” jurnali ©l-Mustafa nosriyyat surasinim,
homginin, Iran Islam Respublikasi Islam Modaniyyoti Vo
Incasonati Nazirliyinin formanina asasan, bu jurnal, ol-Mustafa
Beynalxalg Virtual Universitetinin ilk elmi-tadgigat gurnali
olarag, doyorli alimlarin vo tolobalorin elmi oasorlarini gabul
edir.






HOYA DINIi VO MILLi-MoNOVi

DOYORIMIZ KIiMi
(Hadisi-sariflar vo atalar sozlari kontekstindo)

Musllif: Dr. Ibrahim Zdhrab oglu Quliyev (Azarbaycan)'

Aliman Tarix: 05/09/2015 Qobul Tarixi: 28/02/2016

Magalanin xulasasi

Azorbaycan  xalqmin  milli-modoni  doyorlori  arasinda,
mentalitetindo abirli olmaq, hoyali olmaq, hoyani qorumaq
Ozunamoxsus yer tutur. Halo godim zamanlardan azari tiirklori
0z ismatliliyi, abirli, hoyali olmasi ilo taninmis, hoayasina,
ismatino Xolol gotirmokdanss, Glmoyi iistiin tutmuslar. Istor
gqadin olsun, istarso do kisi 6z hoyasini, abrini, ismatini
gorumaga c¢aligmis, bu yolda Olimo getmokdon belo
cokinmomislor. Sifahi xalq adbiyyatinda-nagillarda,
bayatilarda, dastanlarda bu modvzuya tez-tez toxunulmus, an
6nomli mévzulardan birinos gevrilmisdir.

Acar sozlar: Hoyali olmag, Islam, Quran, Mohommad (s)

Giris

Hoya s6zii liigatdo utanma, ¢okinma vo s. monalara golir.
Homginin  oxlag termini  olarag  “noafsin  cirkin
davraniglardan narahat olub onlari tark etmasi”, “pis bir isin
edilmasindon va ya yaxst bir igin tork edilmasindan gors
insanin iziinii qizardan sixintt” Kimi doyisik sokillorda
aciqlanmigdir. Orab dilinds qnama, tonqid, qilirur qirict
davranis monalarina golon “ar” kolmoasi do dilimizds

sinonim olaraq isladilmokdadir. (1, c. XVI, sah. 554).

1. Folsofo iizro folsofo doktoru, Baki Islam Universitetinin miiollimi,
Baki, Azarbaycan, quliyev.ibrahim.78@mail.ru
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Haya dininin milli-manavi dayarlarimizda tacallasi
Uca dinimiz Islamda utanmaq hissi, hoya ¢ox 6nomli
goriilmiis, insanin hoyali olmasi, hotta hoyanin imanla
bilavasito six olagods olmasi agig-askar bildirilmisdir.
Migaddas kitabimiz olan Qurani-karimds U¢ ayads hoya
kalmasinin toromalari kegmokdadir. (1, c. XVI, sah. 554).
Allah taala Qurani-karimda belo buyurmusdur:

“Allah hagigati sOylomokdon hoya etmoz.” (2, ©hzab-53).

Adoton hoya edib wutanilacag bozi mosalalorin
sorusulmasi vo ya aciqlanmasi xiisusunda dinimiz hoyani
dogru saymir. Hozrat Peygombar (S) do yeri galdiyi zaman
0 cur movzulara bu ayani oxuyaraq ¢okinmadon girmisdir.
Peygombar (S) “Hoyanin tamami xeyirdir” demoklo hor
nov ¢irkinlik, hagsizlig vo pisliklordon ¢okinma vo
gqagmanin  xeyir oldugunu bildirmisdir. Homginin
Peygombarimiz (S) hoyanin insanliq tarixindoki yerini do
belo miayyan etmisdir:

“Stibhosiz ki, insanlarin peygomborlik sozlorindon ilk
esitdiklori sey: “Utanmursan istadiyini et” ifadasidir.

Peygombarimizin (s) “utanmirsan diladiyini et” ifadasinin
monas1 beladir: Bir seyi etmok istodiyinds ogor etdiyindon
dolay1 Allahdan va insanlardan utanmursa, istadiyini edar,
oks halda etmoz. islam tamamilo bu osas (izorindo coroyan
edir. Buna goro Peygamborimizin (s) “istadiyini et” sozl
mubah olan mévgeyindadir. (4, soh. 101).

Imam Olinin (9) hoya haqqindaki asagidaki fikirlori cox
onomli ohomiyyat dasiyir. Bela ki, imam () belo buyurur:

“Hoya hor g0zalliya vo yaxsiliga c¢atmaq igiin
vasitadir.” (5, c. 77, sah. 211 , hadis Ne 1).

“Hoya biitiin yaxsiliqlarin agaridir.” (6, hadis Ne 340).

“Insanlarm on agllis1 onlarm on hoyalisidir.” (6, hadis Ne 2900).

“Haya pisliya mane olar.” (6, hadis Ne 1393).

“Hoya iffatliliyin sobobidir.” (6, hadis Ne 5527).
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Allahin Peygoamboari (s): “Har dinin 6z tobisti vardir,
Islamin tobioti do hoyadir.” (6, hadis Ne 5757).

Imam Sadiq (9): “Hoyas! olmayanin iman1 yoxdur.” (7,
c. I, sah. 106 , hadis Ne 5).

Hoyanin  qmnanildigi  hallar haqqinda  Allahin
Peygombori (s) belo buyurur: “Hoya iki névdir: ogldon
dogan hoya Vo agilsizligdan térayan hoya. Oqlin hoyasi
elmdir, axmaqligin hoayasi iso cahillik.” (5, ¢. 77, soh. 149
, hadis Ne 75).

Imam Oli (9): “Utancaqliq mohrumiyyats yaxindir.” (6,
hadis Ne 6714).

Imam Oli (9): “Utancaqliq ruzinin yolunda maneadir.”
(6, hodis Ne 274).

Imam Oli (): “Kim haqq1 demoys utanirsa axmagqdir.”
(6, hadis Ne 8650).

Hoyasizligin naticasi ¢ox agir olur. Bunu nozoras alan
Allahin Peygomboari (s) belo boayan edir: “Peygombarlarin
(o) misallarindan xalq arasinda bu s6zdon basqa bir sey
qalmayib: “Hoyan olmasa, istadiyin har isi et.” (8, c. II,
soh. 95, hadis Ne 207).

Imam Bli (9): “Xalqdan hoya etmoyan kas, Stibhan olan
Allahdan da hoya etmoz.” (6, hadis Ne 9071).

Allahin Peygombari (s): “Allahdan 6z yaxs1 qonsularindan
hoya etdiyin kimi hoya et. Cunki Allahdan haya etmok
ominliyi artirar.” (5, c. 78, soh. 200, hadis Ne 28).

Allahin Peygombori (s): “Hor biriniz geco va glindlz
sizin konarmizda olan iki mehriban qonsudan haya
etdiyiniz kimi, 6zunuzls birgs olan iki malokdan do haya
etmolisiniz.” (9, hadis Ne 5751).

Imam Kazim (2): “Askarda insanlardan hoya etdiyiniz
kimi, gizlinds do Allahdan haya edin.” (10, sah. 394).
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Hoya insanin insanliq zirvasi hesab olunur. Bu hagda
Imam Bli (a) belo buyurur: “Hayanin zirvasi, insanin 6z(i-
0zundan hoya etmasidir.” (6, hadis Ne 6369).

Butin bu deyilonlordon slave Islam abir-hoyali olmaga
havaslandirmayi do vacib sayir.

Imam Bli (9): “Malma on ¢ox xosis olan insanlar, 6z
abir-hoyalarinda daha oliagiq olanlardir.” (6, hadis Ne
3190).

Imam Oli (2): “On yaxs1 sarvat odur ki, abir-hoyanin
gorunmasina sabab olsun.” (6, hadis Ne 3038).

Imam Oli (2): “Kim 6z abrin1 sevirss, dava-dalagdan
cokinmoalidir.” (11, hikmat-362).

Misalmanlarin heysiyyatina toxunmaqdan g¢akinmayin
cox boyiik savabi vardir. Bu haqda Imam Soccad (o)
buyurur: “Kim miisolmanlarin heysiyyatina toxunmaqdan
gokinsa, Allah giyamot ginindo onun bldrayislorini
bagislar.” (12, sah. 85, hadis Ne 195).

Peygombar (s) hoyanin Islam dinindo mdvageyini
bildirmak Gc¢uin bels buyurmusdur:

“Hoya imandan bir sébadir. Hoyasi olmayanin imani
olmaz.”

Ibnu Mosuddan goalon rovayotda belo deyilir:

“Peygombor (s) “Allahdan haqqi ilo hoya edin”
buyurdular. Biz: “Ey Allahin Rasulu alhamdulillah, biz
Allahdan hoya edirik” dedik. Ancaq O, bu agiglamani
etdi: “S6ylomok istadiyim bu deyil. Allahdan haqqi ilo
hoya etmok, basi va onun dasidiglarini, batni va onun
ohato etdiklorini muhafiza etmon, 6limi vo torpaqda
curimoyi xatirlamandir. Kim axiroti istorso dinya
hoyatinin  zinotini  tork etmoli, axiroti bu hoyata
doyismolidir. Kim bu deyilonlori yerino yetirorss,
Allahdan haqqi ilo hoya etmis olur. (13, Qiyamaot-25).
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9bu Said al-Xudri bels naqgl edir

“Peygomboar (s) ¢adirdaki bakirs qizdan daha ¢ox hoya
sahibi idi. Xoslanmadigi bir sey goérmusso, biz bunu
Uzlindan tez anlayardiq.” (3, ©dab-77).

Bir hadisinds isa Peygombarimiz (s) bels buyurmusdur:

“Hor bir dinin 6ziino xas bir oxlaqi vardir. Islamim
oxlaqi hayadir.” (14, Z6hd-17).

Basga bir hadisi-sorifinds iso Peygombarimiz (s) belo demisdir:

“Odabsizlik vo ¢irkin sdzin daxil oldugu hor bir sey
cirkinlosir. Hoyanin daxil oldugu hor bor sey iso
g0zollosir.” (13, Birr-47).

Folsofo  modoniyyatindon do  yararlanarag hoya
movzusunda psixoloji vo oxlagi tohlillor edon Qoazaliys
(61.1111) gobro usaqda yetkinliyin ilk alamatlorindan biri
hoya duygusunun amolo golmosidir. Usagin xoacalat hiss
edib bozi omollori tork etmosi onda agil isiginin
parildamasinin  gostoricisidir.  Beloliklo  usaq, 0z
mihakimasi ilo bazi seylari ¢irkin gdormaya va onlardan
etmokdon ¢okinmoys baslayar. Qozali bu andan etibaran
usagin  torbiyasi ilo  maraglanmanin  shamiyyatini
mioayyanlasdirarak bu tarbiyays yemak va siifra adabindan
baslanmasini tovsiya edir. (1, soh. 555).

Mavordi usaqda go6zlonon hoyani, onun tobistindoki
somimiyyatdon qaynaqlanmasi sobabi ilo boyiklorin yalan
chtimali dasiyan hoyasindan daha dayarli sayir. (1, soh. 555).
Hoya ilo agil arasinda alaga qurma va beloca hayani sadaca
bir duygu deyil, eyni zamanda bir diisiinma vo miihakima
mohsulu olaraq doyoarlondirmo tomayiilli Qozalidon basqa
alimlorda do gorilir. Bu voziyyat Islami diisiincods aglin
hom bir zehni aydinlanma, hom do oxlaqi aydinlanma
vasitasi olaraq diisliniilmasindan qaynaglanir. (1, sah. 555).

Azorbaycan  xalqmin  milli-madoni  doayarlori  arasinda,
mentalitetindo abirli olmaqg, hoyali olmag, hoyam qorumaq
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6znamoxsus Yer tutur. Halo gadim zamanlardan azari turklori 6z
ismotliliyi, abirli, hayali olmasi ilo tanmmus, hoyasina, ismatine
xalol gatirmokdonsa, 6lmoyi istiin tutmuslar. Istor qadin olsun,
Istarsa do kisi 6z hoyasini, abrimi, ismatini qorumaga ¢alismis, bu
yolda 6limo getmokdan bels ¢okinmamislor.

Sifahi xalq oadbiyyatinda-nagillarda, bayatilarda,
dastanlarda bu movzuya tez-tez toxunulmus, an Onomli
movzulardan birina ¢evrilmisdir. Bu haqda danisarkon,
Azarbaycan xalqinin min ii¢ yiiz illik tarixi olan an gadim
dastan1 “Kitabi Dads Qorqud” dastanindaki “Qazan xanin
evinin yagmalanmas1” boyunda Qazan xanin evini talayib
aparan Qip¢aq Molik, Burla Xatunu “qirx gozol”in i¢indon
tanimaq Ug¢ilin, Qazan oglu Turali tiko-tiko dogradib,
garaciyarindoan gara govurma bisiracayi ilo hadaloyir.

Lakin Tural anasinin taninmamasi {i¢lin buna razi olur.
Ancaq 06zunu yetiron Qazan xan ailasini xilas edir. Bu
boyda Turalin 6z anasini, namusunu, hayasini qorumaq
Ucln nalars razi oldugunu oxucu agiq-askar gortir.

Sifahi xalq adobiyyatinin digoar novlarinds oldugu kimi,
atalar sozlorindo do hoya haqqinda ¢ox gozal ifadalor
vardir. Bu ifadoloro misal olaraq asagidaki atalar sozlorini
gOstormok olar:

“Hoya imandandir.” (15, soh. 128). “Hoyasiz athni
atdan salar.” (16, soh. 646). “Hoyali qizarar, hoyasiz
agarar.” (15, sah. 128). “Haya (zda bir gotro sudu.” (15,
soh. 128). “Hoyasizda insaf olmaz, insafsizda hoya.” (16,
soh. 129). “Hoyasiza salam ver, keg¢.” (15, soh. 129).
“Utanmasan toyda oynamaga na var ki.” (17, sah. 100).

Misal olaraq verdiyimiz atalar sozlorinds oxucuda hayanin
no demok oldugu, hayali insanin neca olmasi, hoyasiz insanin
neco olmast haqqinda fikir formalasir, hoyasii qoruyan,
hoyali saxslara garsi miisbat fikirlor oyanir. Hoyasiz insanlara
qgarst is9, oxucuda ikrah hissi oyanr.
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Musslmanlarin heysiyyatini qorumagin da c¢ox boylik
savabi vardir. imam Sadiq (s) buyurur: “Allahin yalniz
insanlar Ggln mioyyanlosdirdiyi vo heyvanlarin mohrum
oldugu xiisusiyyat hoyadir.”

Hoya cox boylk doyarlari ohato edir. Adston, hoyadan
mohrum insan he¢ bir oxlagi doyar tanimir. Onlar ohdino
amoal etmir, omanati sahibino gaytarmir. Yalan danisir, biitiin
alcaq sifotlora qucaq agir. Insani bir ¢ox axlaq qiisurlarindan
amanda saxlayan hoyadir.

Insanda hoya iki yolla yarana bilor: eyibsiz olmaq istoyi
Vo eyiblori rtmok arzusu. Insanin ¢irkin isinden basqalar
xobor tutur. Yoni gizli eyib askarlanir. Insan xocalot
cokmayo baslayir vo narahat olur. Imam Sadiq (a) buyurur
ki, hoyanin faydasi xocalot gotirocok islorin garsisinin
almmasidir. Insan 6z eyibinin agilmasini istomir vo daim
bu eyiblori gizlotmoys c¢alisir. Bu xiisusiyyat insani
heyvandan forglondiron osas xususiyyatdir. Quranda
oxuyurug ki, Adom vao Hovva qadagan olunmus meyvadan
yeyon kimi eyiblori agildi. Maraqhidir, eyibin
aciqlamasinin sabobi yeyilon meyvanin xususiyyati idi,
yoxsa bu meyvoni yeyon 6z eyibindan xobor tuturdu? Hor
halda, bu isdo meyva tosirli olmusdur.

Demok, eybini gizli saxlamaq insanin fitri istoyidir.
Insan1 belo hallarda narahat edon mohz hoya hissidir.
Ovliyalarin hayas1 biitiin basoriyyat Uciin nimunadir.
Solman Farsi vo bir ¢ox basqa Ovliyalar Omriiniin
sonunadak 6z ayib yerino baxmamigdir.

Oz eyiblorindon gokinmayon insan biitiin ¢irkin islore
gedor. Yalniz eyibsizlik arzusunda olanlar xacalat ¢okir.

Nofsina hormat edon insan hor cir nogsanlardan
gqagmal1 vo nofsini pak saxlamalidir. Insan kamil olmagq
istadiyi Gglin xacalat ¢oka bilor. ©gar kamillik, méminlik,
insanliq arzusu yoxdursa, hoyadan danismaga doymaz.
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Beloliklo, yuxarida verilon misallarda gérundiyd kimi,
istor atalar sOzlorindo, istarsa do ayads, hadisi-sariflordo,
habels falsafads hoya mdévzusunun shamiyyatinin olduqca
boyiik oldugu goriiliir.

Hoyanin bilavasito din ilo six alagesi, islam dinina xas
olan bir oxlaq sayilmasi onun mdvqeyini daha da
guclandirir.

Notico etibarilo hoya haqqinda deyilon hadislorin bu
movzuda olan atalar sOzlorine gaynaq oldugu
gorilmokdadir.

Resume

The meaning of modesty in dictionary is shy, reserved
and so on. Also in terms of ethics - push aside from bad
nafs, habits, bad things. From Arabic word " ar ™ which
has a value condemnation, criticism, proud behavior also
used as a synonym in our language.

Moanbalar

1. Ollamo Amadi, Qiiroriil-hikom vo diiroriil-kolam,
tohqiq: moarkaziil-obhas vod-dirasatil-Islamiyya,
moktobotiil-olamil-islamiyys nosri, II ¢ap, 1420 h/q.

2. Ollamo ©Oli  Miittaqi  ol-Hindi, Konziil-immal,
moktabotu dairatil-moarif, I ¢ap, Heydorabad, 1313 h/q.

3. Obu Isa ot-Tirmizi, Siinoni-Tirmizi, daru ehyait-tirsil-
orabi, Beyrut, tarixsiz.

4. Ollamo Moclisi, Bihariil-onvar, miiossisatiil-Vafa,
Beyrut, 1983.

5. Obu Mohommod Hasan bin Oli ol-Horrani, Tiihoful-
tiqul, miiassisotu ©lomi, VI ¢ap, Beyrut, 1417/1996.

6. Colal Boydilli, Atalar Sozlori, Ondar nosriyyat, Baki, 2004.

7. Hamid Qasimzados, Atalar So6zii, Yazi¢i nosriyyati,
Baki, 1985.

8. Ibn Maco, ©bu Abdullah bin Yazid or-Rabi, Siineni-ibn
Maco, darus-salam yayinlari, Riyad, 1999.



10.

11.

12.

13.

14.

15.

16.

17.

18.

HOYA DINi VO MILLI-MSNOVI DOYORIMIZ KiMi /79

Imam Novovi, Qirx hodis, torc: Ibrahim Hatiboglu,
Kahraman yayinlari.

Mohommod bin Ismail al-Buxari, Sohihi-Buxari, or-
Riyad, 2000.

Mohammad bin Yaqub ol-Kiileyni, Usuli-kafi, | nasri,
Beyrut, 1429/2008.

Mohommod Mehdi Nocof, Sohifatiil-imam Rza (9), 1
cap, 1406 h/q.

Mustafa  Cagrici,  “Haya”,  Diyanat  Islam
Ensiklopediyasi, c. XVI, Istanbul, 1997.

Qurani-korim, torc: Z. Biinyadov, V. Mammadaliyev,
Baki, Azornasr, 1991.

Seyid Rozi, Nohciil-balago, torc: Agabala Mehdiyev vo
b. IR, madaniyyat markozi, 2009.

Seyx Soduq, Uyuni-oxbarir-Rza (), insaratiis-Sarif or-
Rozi, I cap, tarixsiz.

Pasa Ofondiyev, Azorbaycan Sifahi Xalq Odobiyyati,
Maarif nosriyyati, Baki, 1981.

Ustad Misbah Yozdi, Sadiq yol axtaranlar {i¢ciin imam
Sadiqin (o) nesihatlori, I ¢ap, tarixsiz.






DININ MODONIYYOT UZORINDO TOSIRI

(axlagi va madani)

Musllif: Seoadat Mommodova (Azorbaycan)!,

Dr. Tofiq Osadov (Azarbaycan)?
Alman Tarix: 05/10/2015 Qabul Tarixi: 28/02/2016

Magalanin xulasasi

Tarix boyu har comiyyat 6z zaman vo mokan sortlorino gors
hoyat yasamisdir. Yasadiglart miiddotdo hoyatlarimi maddi vo
monavi baximdan inkisaf etdirmoays ¢alismislar. Hor comiyyat
tobii olaraq, boyumak, inkisaf etmok va iraliys getmok istoyor.
Tarix boyunca bazi comiyyatlorin digarlarinoe nisbaton daha ¢ox
yol got edib, iz qoyduglarim1 gérmok olar. Bir comiyyatin
inkisaf edib modoniyyat yaratmasi ¢ox vacib bir marhaladir.
Heg siibho yoxdur ki, din sivilizasiyan1 zonginlosdirir vo daha
da g0zallogdirir. Olbatta belo do deyil ki, har bir din 6zu ils
basorin madaniyyatino zidd bir modoniyyat gotirir. Oksina har
bir din mioyyan doyarlor yaradir vo ya onlar1 agiglayir. Islam
dininin dinya modoniyyatindoki ovazolunmz tosirlori vardir.
Bu magalads ela onun bazi tasirlorini arasdiririq.

Acar sozlar: Islam, sivilizasiya, madoniyyat, basor, hiiqug

Giris

Orabco “moading” soziindon goturilon modoaniyyat kalmasi
“soharlogsmoak”, “sohar hoyatint moanimsamok™ demokdir. Qarb
dillorindos istifado olunan civilisation kolmosi, latin dilinda ci-
vitas kalmasindan yaranan ingilisca city, fransizca gite (sohar)
sOzlari ilo va ingilisca civic (soharo aid), civit (kibar) sozlori
ilo eyni monalar1 dasimaqdadir.

1. Islam aragdirmalari fakiiltosi magistr, ©l-Mustafa Beynolxalq Open
Universiteti, Qum, Iran, seadetmuhemmedi@gmail.com

2. Osas Elmi-heyatinin lizvii/ ©l-Mustafa Beynoalxalq Virtual Universitetinin,
Qum, iran, tofig.asadov@inbox.ru
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Comiyyatds inkisaf va iraliloamada dinin ¢ox vacib yeri
vardir. Ciinki, din insanlar1 bir-birina baglayan an 6namli
doyoardir. Bu hiss va inanc hamin comiyyati daha gicli
edar. Ibn Xaldun bu barada bels deyir: “©gar galblor batil
seylara va diinyavi manfaatlora ybnalss, ragabat baslayar
Vo anlasilmazliqlar artar.

Ancaq hagga yonolor, batil olan seylari, dlnyavi
moanfoatlori rodd edorss vo sadaco Allahin raziligini hodof
bilorss, (haqq otrafinda) birlosorlor, rogabst aradan gedor,
anlasilmazhiqlar azalar vo bir-biri ilo yardimlasma va
mubarizonin  on  g6zol formasi goriinor. Beloca...
hakimiyyat genislonar vo dovlat bOyuk bir glico sahib
olar.”

Oboatto modaniyyatlor cografi vo iglim soraitino gore
forglonir vo barabar deyildirlor. Madoaniyyatlorin bazisi,
mosalon cahiliyyat dovrindoki qiz usaqlarmi diri - diri
basdirmaq adoti, comiyyatlordo bidat vo xurafatlar yayib
vo zaman kecdikco 0 comiyyatin  modaniyyatina
cevrilmigdir. Tobiidir ki, belo madoniyyatlor vo dinin
arasinda heg bir alago yoxdur.

Din o zaman zihur edir ki, 6ztindon avval olan dindaki
sistemin formasi fosada cevrilsin, ya da oxlaqi - ictimai
yoldan ¢ixma yaransin. Hor halda, din adaton comiyyatdo
asasli doyisiklik ya ingilab yaradir ki, moadaniyyatlarin
silkalonmasina, bozi lnsirlorin  dagilmasina vo yeni
doyarlors uygun yeni iinsiirlorin yaranmasina sobab olur.

Heg siibho yoxdur ki, din sivilizasiyant zonginlosdirir
vo daha da g6zollogdirir. Olbatto belo do deyil ki, hor bir
din 0zi ilo bir moadaniyyat getirir. Oksino har bir din
mioyyan doyorlor yaradir vo ya onlar1 agiglayir. Bu
dayarlor, bir madoniyyat formasinda, bu dayarlors uygun
olmayan gadim madoaniyyati aradan aparir.
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Islamin zihur etmosi vo qiz usaqlarini diri-diri dofn
etmok adatini aradan aparmasi kimi. Boazi formalar var ki,
moana cahoatdon dayarsiz va yeni doyarlorin oksidir, amma
yeni doyarlora asason onda ruh Gfurib, fosaddan xaric
edib. Masalon, Iranda islamdan gabaqki va ondan sonraki
Novruz bayrami kimi.

Oslinda yeni din, yeni modaniyyat gotirmir. Oksina
yeni doyarlor agiglanir vo comiyyat bu doyorlor asasinda
yeni modoniyyati yaradir. Yoni dinin osasinda, yeni
moadaniyyat zihur edondon sonra, artiq o din comiyyatin
modoniyyatinin bir hissasi sayilir.

Peygomborimizin (s.a.a) donamindon indiya godor
misalmanlar 6z inanclar1 g¢orgivasinds  modoaniyyat
yaratmiglar. Misalmanlarin forgli zaman vo forgli
mokanlarda modoniyyat yaratmaqlarina baxmayaraq, bu
moadaniyyatlarin tomal qaynaglart eyni olmusdur.

Islam vo sivilizasiyalar
Islam madoniyyatini diger madaniyyatlordon farglondiran
tomol xisusiyyatlor vardir. Hor seydon ovvel Islam dini
ilhamint vohydon almisdir. Andre Miquelin dediyi kimi,
“Ilhamim dindon alaraq sokillonon bir toplumda siibhasiz
dinin tosiri daha doarin va bu sosial hoyatda daha aydin
gorilmokdadir.” Musalmanlarin tarixino baxarkon har
sahodo dinin tasirini gormok mimkindar. Bela ki,
tohsildon  moadoaniyyats, incasanatdon sosial hoyata,
memarliqdan tutmus hoar sahaya godar dini dayarlor hiss
edilir.

Islam dini, inanchilara bazi vazifolor mioyyon etmisdir.
Bu vozifolor ford vo comiyyatin xeyri iiciindiir. Islam
dininin 6zlns maxsus diinya goriisii vo hoyat torzi vardir.
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Hor seydon 6nce, Islam modoniyyoti madds ilo mona,
ruh ilo badan, diinya ila axirat, vahy va agilla ayrilmaz bir
buttinlik  toskil edir. Bunlarla borabor, Islam
moadaniyyatinda fargli irg, rang, dil, madaniyyat, cografiya
va.s faktorlar1 ayirici tinsiirlor hesab edilmir.

Ciinki, Islam dini insan1 forgli dindo olsa bels, onunla
insan kimi roftar etmoayi, hérmat etmoyi tapsirmisdir. Oli
ibn ©bu Talibin Malik Ostora gondordiyi moktubda bu
mosaloys isaro edilmisdir: “Sonin Ugln an yaxst xozino
xeyir amoallarin Xazinasi olmalidir. Bas 6z nofsino qalib
gal. Nofsino rova gérmadiyin mosalodo xasislik et ki,
nofsin istadiyi seylordo xosislik etmok insafdandir.
Roiyyot ilo mehribanliq etmoyi, onlar1 sevmoyi Vo
litfkarlig1 6ziino sliar qorar ver. Yirtict bir heyvan kimi
olma ki, onlar1 ovlamagi 6ziino gonimat bilasan.

Cunki, onlar iki grupdurlar. Ya saninlo eyni dindan
olanlardirlar. Ya da, yaradiligda soninla eynidirlor. Onlar
sahva yol veracaklar, bilarakdan va ya bilmadon yanlisliga
diigar  olacaglar.  Onlar1 6z  moarhamoatin Vo
mehribanligindan nasibsiz etma. Neco ki, Allah Toalanin
sana qars1 mehriban va bagislayan olmasini istayirsan.”

Islam modoniyyatinds insan basda olmagla, canli va
cansiz har varliq yaradilis statusuna uygun olaraq 6z hoyatini
davam etdirmok hiququna malikdir. Homginin fordin ailo
hoyati, qonsularla munasibati, elm va tohsil, igtisadiyyat,
sosial, modoni, incosonat vo.s saholordo Islamin tdvsiyo
etdiyi hiiqugi va axlagi ganunlar mévcuddur.

"Tarixdoki Yiiz Boyiik Insan" adli kitabiyla biitiin
dinyada oks-sodaya sobob olan Amerikali elm adami
professor Michael Hart'a kitabin ilk nosr olundugu
tarixdon on il sonra, Qahirodo ¢agirildigi bir mikafat
morasiminds, ©l-Ohram gozeti miixbirinin; "Kitabinizin
nosrindan 10 il kecdi demok olar.
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“100 Moshur Adam” adl kitabinizda birinci yeri Hozrot
Mohommods ayirmusdiniz, hoalo do bu fikrinizdo
israrlisiniz? " sualina bu cavabi vermisdi:

"Bu moghurlarin ilk siyahisidir. Bu say 200-300 belos
olarsa, Hazrot Mohammadin (s) siyahinin basindaki yeri
sabitdir. Moan moshurlar1 arasdirarkon bazi sabit meyarlar
ortaya goydum. Bunlardan biri do, moshurlarin insanliq
tarixindo buraxdiqglar1 genis vo dorin izlordir. Manim,
mashurlarin  an  moashuru olaraq Hoazrot Mohommadi
secmoayim iso, Onun hom peygomborliyi, hom do dini va
dinyavi saviyyado fOvgolado sokildo mivaffaqiyyatli
olmasidir. Bosor - oxlaqgi, falsofi vo hiiqugi olaraq
Islamdan daha miikommal bir din gérmamisdir.

Hozrot Mohommodin vofatindan sonra da Islam,
diinyanin sorginds vo gorbinds yayilmaga davam etdi.
Diinyada halo bir ¢ox insan troklori vo agillari ilo Islama
yonalir. Hozrot Mohammadin dovat etdiyi din, 14 oasr
owwal  modoaniyyatin - vo  modoaniyyat  markozlorinin
xaricindoki bir bolgodo dogulmusdu. Vo ¢otin sortlor
altinda yol aldi. Buna baxmayaraq Islam, diinyanin hor
istigamatina yol tapdi. Vo inaniram ki Hozrat Mahommad
Kimi, har istigamatiylo mikommal bir insan, bir daha
golmoz. " Professor Dr. Michael Hart.

Bir toplumun madoniyyat yarada bilmasi Uglin bazi
xususiyyatloro malik olmasi lazimdir. Bu xiisusiyyatlor
homgcinin, toplumu bir yers toplayir vo onu daha da
guclondirir. Insanlar1 bir yero toplayan, aralarinda
qardasliq, somimiyyat vo dostluq yaradan Gnsdrlor
maddiyatdan daha ¢ox, manaviyyatla slagodardir.

Moanavi Unsirlar moadaniyyatlorin amala golmasinds ¢ox
boyiik rol oynayiblar. Sohid Mitsharrinin dili ilo desok:
“Stibha etmok olmaz ki, bir comiyyatin inkisafi noainki
muinagisalorin, dava-dalaslarin, ixtilaflarin, ziddiyyatlorin,
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oksina, hamfikirliyin, uygunlugun, boarabarliyin, qarsiliqh
kdmayin vasitasilo gercoklosir.

Hogigoatdo comiyyatdo c¢oxluqlar, ayriliglar, ixtilaflar
vohdato har no (Qodor yaxin olarsa vo mibahisalar,
ziddiyyatlor 6z yerini har na godor kémays, homrayliya
daha gox verarsa, 0 comiyyat daha kamil olar.”

Qurani-Korimds buyurulur: «Hamiligla Allahin ipindon
yapisin, bir-birinizdon ayrilmayin. Allahin sizo baxs etdiyi
nematlori yada salin Ki, bir zaman siz diismoan olarkan O,
galblorinizi bir-birinizo  mehriban etdi vo Onun bu
nemotine goro gardas oldunuz.» (Ali-imran\103)

Allahin  Peygombori  (5):«Ey insanlar!  Birliyo,
bltovluys Uz tutun vo parcalanmaqgdan ¢okinin.» (Knzil-
ummal, hadis 1028)

Imam Bli (2) da xithalorinds do tofrigo vo parcalanmagq
pislanilir:

«Coamiyyatin oksariyyati ilo birgo olun. Ciinki Allahin
oli camaatladir. Bir-birinizdon ayrilmaym ki, siiriidon ayri
diison goyun canavara yem oldugu kimi insanlardan ayri
diigon do seytana yem olar. Allah-taala he¢ kimi tofrigs ilo
Xeyirs va soadoto catdirmaz.» (Nohciil-Bolago, xiitbs 127)

Tofrigo, ixtilaf, uygunsuzluq olan comiyyatda birlikdan
Vo inkisafdan s6z gedo bilmaz. E. Durkheimin da dediyi
kimi toplum Gzvlarinin eyni doayoarlor ¢argivasindo
diissinmoklori vo anlasmalar1 “kollektiv siiuru” yaradir.
Kollektiv stiurun giiclii oldugu comiyyatlords ¢atinliklor
qarsisinda miigavimat, inkisaf etmok daha asan va suratli
olur. Sosial, madoni vo dini doayarlori giliclu olan
comiyyatlar har no gador maddi Unslrlor baximindan zaif
olsa da, dinamik sosial qurulusa sahibdirlor.

Clinki, onlar1 bir yero toplayan doyoarlordir. Bir
toplumun moadaniyyat qurmasi Ugln  bir-birina  six
baglanmis fordlors sahib olmasi lazimdir.
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Fordlori bir-birina baglayan on mihim Gnsurlarin
basinda monavi doayarlor golmokdadir. Manavi dayarlor
deyarkon aglimiza ilk olaraq sosial, madani, axlaqi, dini
va.s dayarlar galir.

Hozrot Adomdon  etibaron  gondoarilon  dinlarin
hamisinda oxlaq ¢ox Onomli yer tutmusdur. Bu oxlaqi
doyarlori bu gun diinyadaki dinlorin ¢oxunda goérmok
mimkiindiir. “Oxlaq” “xiilq” sozlnin comidir. “Xiilq”
insanin daxili xiisusiyyatlori, «xolg» isa zahiri forma
demokdir. Insanlarda miisahido olunan har bir omal, daxili
keyfiyyat, horokat oxlag vo oxlagi roftar adlanir.

Oxlaq universaldir. Buna goro do hor millatin,
comiyyatin vo dinin bir oxlaq anlayis1 vardir. Buna
baxmayaraq, diinyadaki ilahi dinlorin bazi ortagq oxlaqi
qanunlart vardir. Masalon: dogruluq, tomizlik, yaxsiliq
etmok, boyuklora h6rmat, zarar vermoamak, glinahsiz birini
oldirmoamak, ogurlug, zina va yalang1 sahidlik va.s.

« Dogrulug — Insanin digor insanlarla slagolorinda
tomoal oxlagi davraniglardan biridir. Eyni zamanda insanin
kimliyini, davranigin1i ortaya qoyan bir Xxususiyyatdir.
Dogruluq — yalan, hiyls, ikitzlulik, riyakarligin ziddidir.
Biltin dinlor dogruluga, diriistliiya ¢ox boyuk doayar
vermislor.

Islam dini dogruluga cox doyer vermisdir. Necoki,
Qurani Korimda “Sana omr edildiyi kimi, diz (yolda) ol.
Soninla birlikdo iman gatironlor (tévba edib ardinca
gedoanlar) da diiz (yolda) olsunlar.” (Hud - 112), “Ey iman
gatiranlor! Allahdan gorxun vo dogru so6z soyloyin!”
(©hzab - 70) ayolori Peygomboarin soxsinda bitin
moéminlars dogru olmagt omr etmokdadir.

Islam ancaq dogru danismagi yox, hamginin roftar vo
davranislarda da dogrulugun mithiimliiyiini gobul edir.
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Ey iman gatiranlor! Allahdan gorxun vo (imaninda,
s0zlinda, isinda) dogru olanlarla olun! (Tévbs - 119)

Xristianligqda da dogruluga ohomiyyat verilmisdir.
Incillordo dogruluq bu ciir ifado edilmisdir: “©n kigik
islordo etibar edilo bilocok insan, boyiik isdo do etibarh
olar.

On kigik isdo dirlst olmayan adam, boyiik isdo do
diiriist olmaz.” (Luka Incili 16/10) “Hoyatdan z6vq almagq
istoyan dilini pislikdon, dodaglarini yalandan qorusun... .
Ciinki, Robbin nazeri dogru insanlarin iizorindadir” (incil,
Peterin 1-ci moktubu — 3/ 10 — 12)

Islam vo xristianligda oldugu kimi dogruluq
yahudiliyindo doyar verdiyi bir mosaladir. Bu masalo
Tovratda bu cur ifado  edilmisdir:  “Ogurluq
etmoayacoksiniz. Hiylo islotmoayacoksiniz. Bir-birinizo
yalan demoyacoksiniz. Monim adimdan yalandan and
icmoyacaksiniz...” (Miigoddas kitab, Levlilor 19/1-12)
“..Son yaxsilarin yolu ilo get. Dogrularin izi ilo get.
Clnki, Olkodo yasayacaq olanlar dogrulardir. Orada
galacag olanlar diriist adamlardir.” (T6vrat, Siileymanin
sOzlori — 3/ 20-21)

Budizm vo Hinduzimdo do dogrulug oxlaqgi
ucaliglardan biri hesab edilir. Hinduizmdoki karma inanci
- insanin ke¢migdo etdiklorinin goalocokds qarsiligini
gOracoyi inanct osasindadir. Buna goOro do dogruluq
insanin karma inancini miioyyon edon oan vacib oxlaqi
ganundur. “Har buddistin dogru bir insan olmasi {li¢iin 5
sorto riayat etmoasi vo 5 qadagadan qagmasi lazimdir.
Homin qanunlar bunlardir: Can dasiyan varliglar
oldirmamok, 0zuns aid olmayan seylori gotirmomok,
basgasinin xanimina toxunmamaq, dogru olmayan seyi
sOylomomok, sarxosluga sabob olan ickilardon istifado
etmomok™ (Qautama Budda)
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Konfuizmds isa dogruluq insanin mitkammal axlaqinin
gOstoricidir. Bu xususiyyata sahib olan insanin bir ¢ox
seyin 6hdasindan goalacayina inanilir.

Dogruluq hom fordi, hom ictimai hoyatda mushot
naticalor doguran axlagi xususiyyatdir.

Dogru davraniglar comiyyatin soviyyasini qaldirar,
hoyatin daha sakit vo mehriban olmasina sorait yaradar.
Sirf bu sobabdon buttn dinlor dogrulugu 6z ardicillarina
tovsiyya etmislar.

o Tomizlik - butin dinlorin  ortag oxlaqi
qaydalarindan biri sayilir. Boasor tarixindo ortaya ¢ixan
biatin dinlor tomizliya ¢ox Onom vermislor. Dinlordo
tomizlik deyarkan asason 2 sey - zahiri va batini tomizlik
nozords tutulur. Bozi dinlor batini tomizliys daha gox fikir
verorkan, bazi  dinlor  hor ikisinin  vacibliyini
vurgulamiglar.

Islam dini hom zahiri, hom monovi tomizliys digget etmis vo
bunu ibadstlo olagelondirmisdir. Peygombarimizo (s.a.a) golon
ilk ayalords do tomizlik vurgulanmisdir: “Ey (libasina) biiriiniib
sarman! Qalx (govmiinii Allahin ozabr ilo) gorxut! Oz Robbini
uca tut! Libasim tomizla! (Naofsini giinahlardan pak et!) (Ozaba
sobab olacaq) pis seylordon uzaglas! (Muddasir 1- 5)

Zahiri vo batini tomizliyo doyor veron islam dini, zahiri
tomizliyi bir ¢ox ibadatlorin osas sortlorindon saymigdir:
dostomaz vo qusl kimi. Homginin bodon, paltar, yemok,
mokan vo Umumi yerlorin tomizliyi barodo Islamin
gOstoriglori vardir.

Pis davranis, pis fikirlor vo duygular monoavi ¢irkinliyi
ifado edir. Islam dini ¢irkinliklordon gorunaragq monavi
baximdan da tomizlonmayi omr etmisdir. “Allah
(glinahindan) tovbo edoanlori, (tomiz vo) pak olanlar
sevar!” (Bogora - 222). Buna g0ro dua, ibadat, tévba
insan1 manavi girkinliklardon tomizlayir.
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Xristianligda zahiri tomizlikdon daha ¢ox monavi
tomizliyo Ustlinlik verilmisdir. Necoa ki, Incildo daha ¢ox
zahiri tomizliya Ustlnluk veranlora bu cir banzatmo
verilmisdir: “Siz zahirdon gozal goriinan, amma i¢i casad
sumuklari vo hoar clr pisliklo dolu olan bozadilmis
mozarlara banzayirsiniz.

Zahirdoan insanlara gozal gorunursiiz, amma daxilds
ikitizli vo pisliklorlo dolusunuz.” (Matta Incili 23/27,28)
Xristianligda pis s6z vo davranmiglar insani maddi
seylordon daha ¢ox c¢irklondirir. Bu haqda Incilde: “Isa
xalqini yanina ¢agirib onlara: “Dinlayin va bunu bilin Ki,
ag1zdan giron sey insan ¢irklondirmok. insani ¢irklondiran
agizdan ¢ixandir.” (Matta Incili 15/10,11)

Yohudilikdo isa ham zahiri, ham monoavi tomizliys
Oonom verilso do, daha ¢ox zahiri tomizlik vurgulanir.
Tovratda buyurulur:  “Yuyunub tomizlonin, pislik
etdiyinizi g6zim gormasin. Pislik etmokdan ¢akinin.
Yaxsiliq etmoyi Oyronin.” (Miiqoddos kitab, Yeseya,
1/16,17) Yohudilikds ibadat Giclin tomizlik vacibdir. Ibadot
edon insanlar ol vo ayaqlarini yuyarkon, ibadoto rohbarlik
edon soxslor iso bodonlorini tamamilo tomizlomakls
vazifalondirilmislor.

Buddizm vo Hinduizmds zahiri tomizlikdon daha ¢ox
monavi tomizliya 0stinlik verilmigdir. Hinduizmdoa
insanin qoalbinin hor cur pisliklordon tomizlonmasi amr
edilir. Bir hindu guinas dogmadan Oncs oyanar, tanrini zikr
edar va yuyunar. Belaliklo sabah ibadatindan avval su ils
tomizlonmis olar.

Insanlar ii¢iin maddi tomizliklo borabor monavi
tomizlikdo muohdmdar.  Qalbini, ruhunu hor clr
pisliklordon tomizlomis insan, ham do zahiri tamizliyina
do fikir vermolidir. Buna goro do bitiin dinlor insan1t hom
batini, ham zahiri tomizliys soslomisdir.
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* Yaxsiliq etmok - butin dinlarin ortag doayarlarindan
hesab olunur. Dinlor 6z ardicillarina yaxsiliq etmayi,
insanlara xidmoat etmoyi omr etmisdir. Ciinki, yaxsiliq
etmok dindarligin bir nisanasidir.

Islamda yaxsiliq etmok dinin osaslarindan biri hesab
olunur. “Mo6min olmaqla barabar, yaxs1 islor goron kisilar
va gadinlar Cannata daxil olarlar.

Onlara xurma ¢ordayi godor hagsizliq edilmoaz!” (Nisa —
124) Kim yaxsi bir is gorso, Xeyiri 0zlna, kim da bir pislik
etso, zorari 6zlino olar! (Casiys - 15).

Islam dini yardim etmoyi Vo yaxsiigi kimsoni
incitmadon, Allaha xatir etmayi omr etmisdir. “Ey iman
gotironlor! Sadoagolorinizi, malini riyakarhqla (6ziinii xalqa
gOstormok lcgtin) sorf edon, Allaha va axirat ginine
inanmayan soxs Kimi, minnat qoymaq vo aziyyat vermaklo
puga ¢ixarmayin.” (Boagoras - 264)

Islam dininda yaxsiliq etmok ¢ox yonlii bir davranisdir.
Yolda galmis birino kdmok etmokdon xasto ziyaratine, bir
yetimin basma sigal ¢okmokdon bir insana tobassim
etmoyo, ehtiyac sahibino kOmok etmokdon heyvanlara
sofgot gOstormoys qodor bir ¢ox @0zal davranislar
6ziimdo comlomisdir.

Yaxsiliq etmok yohudiyilin do digget etdiyi vacib
oxlagi ganunlardandir. Yohudilorin kitabt Tovratda hor
yohudinin imkani daxilinds yardim etmasi buyurulub.
“Olindon goldiyi qodor ehtiyact olanlardan yaxsiligi
asigoma” (Miigaddos kitab, Stileymanin sozlori 3/ 27) “Bir
qardasin  yoxsullasib mohtac  olarsa, ona komok
etmoalison.” (Levlilor 25/ 35)

Xristianligda yaxsiliq ve yardim etmo  obadi
xosboxtliyin yollarinda biri olaraq gobul edilir.
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Ancaq edilon yaxsiliglarin gizli olmas1 tovsiys edilir.
Incildo bu haqda buyurulur: “ Birino sodoge verdiyiniz
zaman seypur ¢alaraq elan etmoyin. Siz sadogo verarkon
sol oliniz sag alinizin no etdiyini bilmasin. Verdiyiniz
sadagalar gizli qalsin. Gizli edilonlari gbron ataniz sizo
miikafatlandiracaqdir.” (Matta Incili 6/2,4)

Buddizm va Hunduizm kimi Sarg dinlarinds do yaxsiliq
etmok omr edilmis vo soadoto ¢atmagin yolu kimi gobul
edilmisgdir.

Masalon  Buddizma g0re, biitiin canlilara farq
goymadan sevgi vo xos niyyotlo yaxinlagsmaq, hor canliya
morhomot etmok Vo basqalarinin ugurlarina sevinmok
insan1 saadato ¢atdiran yollardir. Buna gora do bir buddist
biitlin canlilarla, maxsusan insanlarla yaxs1 davranmalidir.

Konfuizmds basqalarinin  ¢atinliklorini  boliismok,
onlara gofgot gOstormak tomal oxlaqi qanunlardandir.

« Boyukloro hormot - BOylkloro yas va hoyat
tacriibalorindon dolayr hdrmat edilmalidir. Qocaliq har
insanin bir giin yaslanib sevgiyo, sofgoto ehtiyacli oldugu
bir donomdir. Buna goro butiin dinlor bdylklora hormati
omr etmislor.

Islam dinino g6ro bdylkloro hormot etmok oxlagi
keyfiyyatlordon sayilir. “Rabbin yalniz Ona ibadat etmoyi
vo valideynlors yaxsiliq etmoyi (onlara yaxsi baxib gozal
davranmagi) buyurmusdur. 9gor onlarin biri vo ya har
ikisi sonin yaninda (yasayib) qocaligin oan diiskiin ¢agina
yetorso, onlara: “Uf!” belo dema, Ustlorina qisqirib aci s6z
soylomo. Onlarla xos danis!” (Isra - 23) “Biz insana ata-
anasina (yaxsiliq etmoyi, valideynino yaxsi baxmagi,
onlarla g0zol davranmagi) tovsiyo etdik. Anasi onu
(batninda) ¢ox zoif bir halda dasimisdi. (Usagin siiddan)
kasilmasi iso iki il arzinds olur. (Biz insana buyurdug: )
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“Moano Vo ata-anana siikiir et. Axir doniis Monadir!”
(Logman - 31)

Xristianlarin miiqoddos kitabi olan Incildo boyiiklors
hormot vo ata-anaya xos davranmaq ¢ox miihiimdiir.
“Rabb yolunda ana-atanizin s6zlni dinloyin. Ciinki, dogru
olan budur. Yaxs1 hoyat sirmok, uzun émdarli olmaq Ggun
ana, atana hormot edoacokson.”

Boyiklora hormat etmoak yohudillikds do ¢ox vacibdir.
Yohudiliyin mugoddas kitab1 Tovratda buyurulur: “ Ag
sach insanlarin qarsisinda ayaga durub, yaslilara hormot
edacoksan” (Miigaddas kitab, Levlilor 19/32)

Ata anaya hormot etmok Hozrot Musaya verilon “10
Omr”don biridir Tévratda bu barodo buyurulur: “Har kas
ata-anasima hormot etsin.” “Tanrinin buyuruguna osason
ana-atana hormeat et. Omriin uzun olsun.”

Konfuizmdo boyuklora hérmot etmok, ana-ataya yaxsi
davranmaq miidrikliyin nisanalorindondir. Buddizm va
Hinduizmds do bdyiklora hdrmot etmok oxlagdan hesab
edilir.

» Basqalarina zoror vermomok - BUtln insanlar
dinyaya goldiyi vaxtdan bir ¢ox haglara sahib olurlar:
yasamaq, miilkiyyat, inanmaqg, diisiinco, namus Va.s.
Bitun dinlor insanlarin sahib oldugu tomal haqlar
gorumaq dcgtn, onlara tacaviiz edoan har cir hicumu
gadagan etmisdir. Insanlarin canina, malina, namusuna
dair har cir tohdid dindarliga vo g6zal oxlaga ziddir.

Islam dini biitin canlilara sofgot vo marhomotlo
davranmagi omr etmis va zUlm( boyuk ginahlardan hesab
etmisdir. Islam, yohudilik, xristianlig, budizm vo
konfuizm kimi dinlorin hamisi insanlara va digor canlilara
zilm etmoayi diizglin hesab etmoamislar.
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Buddizma g6ro biitiin canlilar bir-birina  gqohum
sayildig1 tigiin hor hansi bir canlini incitmok dogru deyldir.
Bu sobobdon bir buddistin gan tokmasi va canlilara xator
yetirmamosi ¢ox muhidmdir. Buddist matnlarina gore
“biittin varliglar tohliika qarsisinda qorxarlar vo hoyat
hamis1 tgiin qiymatlidir. Bu voziyyati gobul edan bir
insan, onlart 6ldiirmoz vo Oldirtlmalorine do sobobkar
olmaz.”

“Bir insan 6zU Ugun istadiyini qardasi {igiin istomadikca
hagigi mémin olmaz” — (Islam)

“Insanlarm sono neco davranmagini istoyirsanss, son do
onlara o clr davran” — (Xristianliq)

“Sonin liclin xos olmayan seylori dostlarin {i¢lin do
etmoa. Bu Tovratin aslidir.” (Yahudilik)

“Bir goxs diinyadaki biitliin yaradilanlarin ona neco
davranmasini istadiyi kimi davranmalidir.” (Caynizm)

“Hoyat hor kos uglin ozizdir. Digorlorini 6zlnlo
mugayise edorok no onlarla mubahiso et, no do
miibahisaya sobabkar ol.” (Budizm)

“Oziin i¢lin istomadiyin seyi basqalarina etmo.”
(Konfuzim)

“Yaxst insan digorlorinin qazancini 6z qazanci,
digoarlarinin itkisini do 0z itkisi olaraq goror.” (Taoizm)

«  Oldirmoemok - Biitiin dinlorin gadagan etmis oldugu
davraniglarin birincisi insan canina gasd etmamakdir. Clinki,
insanin sahib oldugu tomal haqlardan birincisi yagamaq
haqqudir. Hor hansi bir insan1 haqgsiz yera Vo (osdan
oldurmok boyiik bir giinahdir. Bu sabablo cinayat tératmok
bitln dinlords boyiik giinah sayilib vo qadagan edilmisdir.

Islam dinino goro hor insan yasamaq haqqina malikdir.
Bu sababdan agar bir sabab olmazsa, bir insan1 6ldiirmok
biitlin insanlar1 6ldirmokdir. Homginin, bir insami xilas
etmok, biitiin insanlar: xilas etmok demakdir.
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Bu Qurani Korimda bu cir séylonmisdir: “Har kas bir
kimsani 6ldirmomis (bununla da 6ziindon gisas alinmaga
yer qoymamis) vo yer Uzilnda fitna-fosad tOrotmomis bir
soxsi 6ldirss, 0, biitiin insanlar1 6ldiirmiis kimi olur. Har
kas belo bir kimsani diriltsa (6limdan qurtarsa), o, bitin
insanlari diriltmis kimi olur.” (Maids - 32) Digar bir ayado
do bu cir buyurulmusdur: “Yoxsullugdan qorxub
(Cahiliyyat dovrinds oldugu kimi) 6vladlarinizi (xiisusilo,
qiz usaqlarini) o6ldiirmoyin. Biz onlarin da, sizin do
ruzinizi veririk. Onlar1 6ldiirmak, hagigaton, boyuk
gunahdir!” (Isra — 31)

Xristianliga goéro sonsuz hoyata qovusmagin vo
xosbaxtliyin sartlorindon biri do Oldirmomokdir. Sorq
dinlarinda do 6ldirmoak bodylk glinahlardan hesab olunur.

Buddaya g0ro insani nirvanaya g¢atdiran yollardan biri
do he¢ bir canlin1 6ldiirmomakdir. Buddizmin miqgoddas
matnlarinds bu mévzu bu cir ifads edilir: “ Biitiin insanlar
Cozalandirilarkan titroyarlor, butin insanlar 6limdan
gorxarlar, son do onlara banzadiyini xatirla vo na 6ldur, na
do 6ldurtlmasine sabab ol.”

 Ogurlug etmomok - Dinlorin  ortaq oxlaqi
ganunlarindan biri do ogurluq etmomokdir. Islam dini
ogurluq etmoayi bOylk ginahlardan hesab etmisdir. Ciinki,
ogurluq hom insanlarin zohmatina qars1 bir hormatsizlik,
hom do haqga riayst etmomokdir. Qurani Korimds
insanlarin mallarina haqsiz yers sl uzatmaq bu ciir gadagan
edilmigdir: “Ey iman gotironlor! Qarsiligh raziligla edilon
alig-veris mistosna olmagla, bir-birinizin mallarint hagsiz
bohanalarlo (hagsiz yers) yemoyin.” (Nisa - 29)

Ogurluq xristianligda da gadagan edilmisdir. incilo goro
ogurluq dogru bir davranig deyildir vo gadagan edilmisdir.
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Yohudilikda “10 ©mr”don biri do ogurluq etmomoakdir.
Tovratda insanlarin mallarina g6z dikmak, onlar1 hagsiz yera
almag glnah sayillmis vo bu giinahi isloyanlora qarsi sort
cozalar totbiq edilmisdir. “Ogurluq etmoyacoksiniz, hiylo
islotmoyacoksiniz. Ogru ogurladig1 seyin garsiligini miitloq
0damolidir. He¢ noyi yoxdursa, ogurluq etdiyino goro qul
olaraq satilacaqdir.” (Miiqoddas kitab. Levlilor 19/ 11)

Hinduizm vo Buddizmdo do ogurlug qgadagan
edilmigdir. Buddizmin 5 qganunundan biri do ogurluq
etmomokdir. Bu dinlords ogurluq etmok insanin monavi
yolunda bir maneadir. Noafslorina uyub basqalarinin
mallarin1 goz dikanlor ¢irklonmis insanlar hesab edilir.

«  Zina etmok - Insan noslini tohdid edan, fordlorin iffot
vo namus dayarlorini yox edon zina, tarix boyunca
comiyyatlor vo dinlor torafindon zarorli bir davranis hesab
edilmisdir. Hiiquqi, oxlaqi vo bozi siyasi sistemlor zinanin
qarsisini almagq tiglin qanunlar va cazalar miisyyan etmislar.

Islam dini do zinan1 oxlagsizliq vo boyiik giinahlardan
hesab edir. Bu sobabdon Qurani Karimdos zinaya sobab ola
bilocok diisiinco, S0z vo davraniglar qadagan edilmisdir.
Belo ki, buyurulmusdur: “Zinaya da yaxim diismoayin.
Cuinki 0, cox cirkin bir amal vo pis bir yoldur!” (isra - 32)

Yohudilikdo do zina pis vo qadagan edilmis
davranislardandir. “10 Omr” don biri olan “zina
etmoayacaksan” (Miigaddas kitab) amri har yshudinin amal
etmosi vacib olan asas qanunlardandir. Tovratda zinanin
hor ndvl gqadagan edilmis vo bu isi goranlor sart sokildo
Cozalandirilmislar. (Miigaddas kitab, Levlilor 18/1, 30)

Xristianligda da  zina  boylik  gilinahlardandir.
Xristianliqda zina etmok haram oldugu kimi, hor hans1 bir
gadina pis nozorlo baxmaq da zina etmok sayilir. Incilo
gOro birinin oxlagsizliq istisna olmaqla, 6z yoldasim
bosamasi diizgiin deyildir. (Matta Incili 5/ 37, 32)
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Hind dinlarinds do zina qadagan edilmisdir. Ailays dini
vo sosial baximdan doyar veran hinduizma g06ro cinsi
ehtiyaclar geyri-ganuni yollarla tomin edilmomoali va
zinadan uzaq durulmalidir. Buddizmdo iso zina etmomak,
omal edilmasi lazim olan 5 gqanundan biridir. Bir buddist
nafsini va badonini kontrol etmoali, hor név sohvatdon va
pis hisslordon 6ziinii qorumalidir. Ciinki cinsi ehtiyaclari
tomin etmok har nov ¢irkinliyin qaynagidir.

» Yalangi sahidlik - Dogruluga omr edon dinlar yalan
danismagi vo yalangi sahidliyi qadagan etmislor. Yalan
danigsmaq insanlar arasindan giivon vo etibar duygusunu
zodoloyir.  Yalang1 sahidlik iso odalotin  bargorar
olunmasinin garsisini alar vo giinahsiz insanlarin nahaq
yers cozalandirilmasina sobab olar.

Islam dini yalang1 sahidliyi gadagan etmis vo bu barado
Quranda buyurulmusdur: “Yalan sézlardon do ¢okinin.”
(Hacc - 30)

Yalang1 sahidliyin qadagan edilmosi Qurani Koarimdo
bu cir ifads edilir: “Ey iman gotironlor! Allah qarsisinda
(borcunuzu vyerino yetirmokds) sabitgodom vo odalatli
sahidlor olun. Hor hans1 bir camaata gars1 olan Kininiz sizi
odalatsizliya sbvq etmosin. ©Odalatli olun. Bu, togqvaya
daha yaxindir. Allahdan qorxun. Allah etdiklorinizdon
xabardardir!” (Maids - 8)

Yalang1 sahidlik etmomak yohudiyin “10 ©mr”indan
biridir. “Qonsuna qars1 yalandan sahidlik etmoyacokson!”
“Yalandan Xxoborgilik etmoyacoksiniz. Yalangi sahidlik
edarak haqgsiz yera pis adamin torafini tutmayacaqsiniz!”
(Migoaddas Kitab) Rabbinin nifrat etdiyi 6 sey, iyrondiyi 7
sey vardir: Qtirurlu gozlor, yalang1 dil, giinahsiz qan tékan
allor, kolokbaz golb, pisliysa tolosdiron ayaglar, yalan
qoxan yalang1 sahid vo qardaslar arasinda diismangilik
yaradan insan.” (Tovrat. Siileymanin sozlori 6/19 - 19)
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Xristianligda da yalangi sahidlik gadagan edilmisdir:
“Yalan yera sahidlik etmoyin.” (Matta Incili 19/ 18, 19)
“Diigmonlorinizi sevin, sizdon nifrot edonloro yaxsiliq
edin, sizi lonatloyanlora yaxsiliq diloyin. Sizi tohqir
edanlari dua edin... Sizo yaxsiliq edonlors yaxsiliq etsaniz,
bu sizo na torif qazandirar? Giinahkarlar da bu ciir edor.”
(Luka Incili 6/27-33)

Dini doyoarlorin olmadigi bir comiyyat vo moadoaniyyot
tosovvir etmok c¢otindir. Bir dosto din vo madaniyyat
arasindaki biitiin alagolori inkar ediblor, amma bu baxis
diizglin deyil. Olbatto bu masalo aydindir ki,
madoaniyyatlorin boazisi tokamilo yetismokds olan samavi
dinlorin uca hodaflorina qars1 olduqlarina gors, dinlo
uygun olmaya bilirlar. Ona g6ra do din onlar1 gqabul etmir.
Amma modoniyyatlorin  ¢oxu, dinin proqramlart ilo
uygundurlar. Ona goro do din onlar1 tosdigloyir. Digar
torofdon, ¢ox vaxt modoniyyatlor dinlorin gotirdiyi
gaydalar asasinda, dinlarin vasitasils yaranirlar.

Hor modaniyystin yaranmasinda az ya ¢ox, birbasa ya
dolayisi ila din va oxlagqin rolu vardir. Ola bilar, bazi
modoniyyatlordo din faktoru daha zoif, daha forgli ola
bilor. Amma ortaya ¢ixan sosial ger¢ok budur ki, dinlo heg
bir alagasi olmayan modaniyyatdon danismaq ¢ox ¢atindir.

Manbalar

Qurani-karim.

Koanzil-immal.

Qadim-ahd (Miigodds kitab).
Nohcul-balaga.

“Tarixdoki Yiiz Boyiik Insan”, Michael Hart.
Yeni-ohd (Incilllar).
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Introduction
Regardant aujourd'hui la vie modernisée, dont beaucoup d'entre
nous ont perdus leur indentification islamique, en se laissant a
la civilisation satanique qui envahit le monde entier de nos
jours, nous avons profité de donner une initiation sur la vie et
la civilisation islamique qui ne peut jamais étre séparée de la
foi en Allah et Son Messager.

Qu'Allah fasse gque cela soit la cause d'un changement dans
notre vie.

La définition
Les savants musulmans ont donné plusieurs sens et
définitions a la culture et la civilisation islamique, et cela
revient a deux choses:
1. L'importance de cette expression et ce terme et sa
nouveauté et originalité.
2. La divergence de la vision des savants
contemporains sur cette expression.

1. étudiant en science coranique/ école Imam Khumaini, Qom, Iran,
konatekarim90@gmail.com

2. Etudiant en Sciences des Ahloul-Bayt, 4éme Niveau des Sciences
Islamiques, équivalent au Doctorat, Qom, Iran, adamleng2006@yahoo.fr

3. Doctorant en Ecoles Juridiques Islamiques, Qom, Iran, MJedalat7@gmail.com
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Et ce que nous pouvons donner comme une définition
approximative est:

((C'est la connaissance des constituants de la communauté
islamique en générale, et ses multiples réactions au passé et
au présent, d'une religion, une langue, une histoire, une
civilisation, des valeurs (valeurs morales), et des objectifs
communs, en usages de perceptions et destinations)).

Puis, I'lslam est la religion de Dieu dont Il nous a
ordonné de Lui adorer en se basant sur les enseignements
de cette religion dans nos doctrines et comme nos actes.

Dieu dans le saint Coran a dit: certes la religion acceptée
d'Allah est I'Islam.... (Sourate la famille d'Imran:19).

Et cette islamité consiste a se soumettre aux ordres
d'Allah et Ses Elus. L'Emir des croyants Ali Ben Abi Taleb
dit dans I'un de ses sermons ((j'attribuerai I'islam avec une
attribution que personne ne I'a fait avant moi: l'islam c'est la
soumission, la soumission est la sincérité, et la sincérité est
la véracité, et la véracité est I'adoption, et l'adoption est de
s'acquitter, et s'acquitter est de mettre en action.))'.

Deés Ia, nous devons prendre la mode de nos vies a partir du
Coran et les enseignements islamiques, et les musulmans
comme une communauté dans le monde, ils croient et mettent
en application les enseignements religieux islamiques, et
I'islam a sa propre méthode de vie et sa propre culture. Et la
méthode de vie de l'islam est les enseignements dont le noble
prophete (paix sur lui et sa famille) nous a apporté de la part
de Dieu, ou les enseignements divins qui nous a été transmet
par le noble prophéte paix sur lui et sa famille, pour que nous
puissions organiser notre vie quotidienne éternellement,
individuelle qu'elle soit individuelle ou sociale, économique
qu'elle soit ou politique ou méme culturelle.

1. Tafsir Majma'‘a bayane,tome:2/259.
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Et des Ia, nous pouvons dire que la personnalité d'un
musulman a deux phases:
1. La vie individuelle d'un musulman (La phase
personnelle d'un musulman).
2. La vie sociale d'un musulman (Le musulman dans
le milieu social).
La phase personnelle dans la vie d'un musulman
A ce qui concerne la phase personnelle, elle se
spécialise dans les actions personnelles dans la vie d'un
musulman et comment il doit fonder sa relation doctrinale
avec Allah? Et comment vivra-t-il selon la méthode
coranique?
Et nous avons comme des phases personnelles:

La foi

Dieu dans le Coran dit: Et s'ils croyaient et vivaient en
piété, une récompense de la part d'Allah serait certes
meilleure. Si seulement ils savaient!) (Sourate: La
Vache:103)

On peut dire que I'étape principale dans la fondation
d'une personnalité islamique d'une maniere intacte, se
trouve dans sa fondation spirituelle avec son Créateur
Allah Le Tout-Puissant, et la foi et la croyance en Allah
est le plus grand centre dans la personnalité islamique, et
cette foi est le critére avec lequel le musulman détermine
son étendue pour réaliser son succes avec con ame et sa
societe.

Imam Ali (paix sur lui) a dit: la personnalité d'une
personne est la croyance.!

Imam Sodiq paix sur lui dit: le musulman est sensé
d'avoir huit qualités: digne en face des avilissements.

1. Gorarul hikam:15.
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patient en face des épreuves, remerciant en face des
conforts et bien-étre, satisfait de ce que Dieu lui a fourni,
Il n'enfonce pas les ennemis, et n‘oppresse pas les amis.
Son corps est en souffrance de lui, et les genres sont en
I'aise de lui.

Certes la connaissance est son aimant, et l'indulgence
est son vizir. La raison est I'émir de ses armees. La
clémence est son frere et la charité est son pere.!

La foi est une régle, et la source dsur laquelle la foi doit
se baser, est notre relation avec Allah Le Tout-Puissant, et
nous devons nuer toutes existences en dehors de Lui.

La foi est un mouvement, et ceci mouvemente le coeur
d'un musulman envers les autres en les aimant et les
souhaitant les biens et la réussite.

La foi est une méthode, et le musulman doit étre un
exemple parfait dans ses actes, ses pensées, et dans ses
mouvements et de ne pas simplement se contenter de faire
ses prieres et ses jelnes.

1. L'action est la perfection de la foi
La foi ne consiste pas simplement d'étre isolée du monde,
mais plutbt un acte qui pousse I'hnomme a prendre des
positions.

Dieu dit dans le coran: Ni vos biens ni vos enfants ne
vous rapprocheront a proximité de Nous. Sauf celui qui
croit et ceuvre dans le bien. Ceux-la auront une double
récompense pour ce qu'ils ceuvraient, tandis qu'ils seront
en sécurité, aux étages supérieurs (paradis) sourate:
Saba'u: 37.

1. Ucul-Kaft.
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Et c'est comme ca que l'islam veut du musulman qu'il
soit juste dans le domaine de sa relation avec Dieu, qu'il
soit veridique envers Allah, et qu'il croie en Lui et ainsi
qu'il L'aime avec la sincérité sans Lui associer quoique ce
soit, et qu'il travaille dans le chantier et sur le chemin de
Dieu avec la force et la stabilité. Et que le musulman soit
un composant profitant et positif dans la société islamique,
et a son tour aide les autres pour construire la meilleur vie
dont Dieu nous a demandé.

Imam Ali dit: la foi et I'acte sont des jumeaux.

Donc, nous pouvons conclure dans ce hadith comme si
la foi et l'acte étaient les deux paumes de la balance de
I'nomme musulman, et a chaque la foi et l'acte se
balancent, le musulman sera une balance dans sa vie.

Et I'hnomme ne sera jamais un vrai croyant sans que sa
foi soit accouplée avec un bon acte, et c'est aussi le méme
cas que le bon acte perd sa valeur lorsqu'il est loin de la
foi et I'amour de Dieu.

2. L'lslam: un appel d'étre ouvert, et d*étre loin
du racisme.
On posa la question a Imam Ali Ben Hussein sur le
racisme, il a dit: (racisme qui améne son auteur a faire du
péché, est que I'hnomme voit les maux de sa communauté
plus que les bons ceuvres d'une autre communauté, et il
n'est pas du racisme que I'homme avoue I'amour pour sa
communauté, mais il est du racisme que I'hnomme aide sa
communauté a l'injustice).!
Le saint coran nous appelle a réfléchir dans toute les
pensées et les positions, et de ne pas mettre ses idees en
avance et de ne pas se renfermer sur soi-méme.

1. Al-kuleini, tome2.
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Les psychologues et sociologues disent que le racisme
est une sorte d'alignement et de défense une question sous
I'affection des sentiments sans se servir de la pensée et de
la raison.

Dieu dans le Coran: (... annonce la bonne nouvelle a
Mes serviteurst qui prétent l'oreille a la Parole, puis
suivent ce qu'elle contient de meilleur....) Sourate
A'Zumar:17-18.

3. La famille musulmane ...... la famille
heureuse.

La fondation de la famille en Islam, débute et

commence a solliciter le mariage et encourager les

hommes a le faire, et I'lslam a facilité la voie de l'union
entre le marié et la mariée.

Le prophete paix sur lui et sa famille a dit: (il n'y a
jamais eu une union bien aimé par Allah que le mariage)

L'lslam considéere la relation conjugale étant une
relation sacrée, c'est une relation spirituelle, sentimentale,
et une vie d'affection de bonté. Et tous comme elle est une
vie matérielle et sociale.

Et nous pouvons indexer des étapes suivantes qui sont
prise en compte dans la fondation et la sauvegarde de la
famille selon la méthode islamique:

a- Incitation a la fondation d'une famille:

b- Enlever les barriéres et les peines, et faciliter
I'union dans la fondation de la famille.

c- ldentification des bons attributs du marié et
la mariée.

d- L'lslam a identifié la responsabilité de
chacun du marié et la mariée dans la vie conjugale.

e- L'Islam appelle les deux maris a prendre soin
du l'apparence et la beauté, ainsi de prendre soin de
la relation conjugale.
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f- La satisfaction des deux maris lors du
sermon du mariage comme sa fondation principale.

Et I'lslam a aussi donné des solutions aux
problémes conjugaux selon ses enseignements qui
sont les suivants:

a- L'entente et dialogue.

b- Latolérance de son prochain.

c- Indulgence et le pardon.

d- Se retourner vers les jugements.

e- Ledivorce.

Et le divorce est la derniére solution des problémes
conjugaux et le plus détesté par Allah, le prophete dit paix
sur lui et sur sa famille: (il n'y a pas quelque chose que
Dieu a permis et qui est plus détesté par Lui que le
divorce)'.

Les enseignements islamiques nous demandent d'étre
souriants envers nos enfants nos femmes et les autres
membres de notre famille, et de nous comporter envers
eux avec les bonnes manieres et les bonnes moralités dans
tous les domaines de la vie, que le plus meilleur d'entre
nous est celui qui est les meilleures comportements envers
sa famille.

4. L'amitie et I'ami

En Islam, il y a une grande préoccupation qui insiste que
les relations humains soient basées sur une fondation
ferme qui sert la raison humaine, son cceur et sa vie. Car la
relation d'un homme avec un autre homme laisse une
grande trace dans plusieurs aspects dans sa vie intérieure
comme extérieure, en considération que la relation cree
une familiarité et un amour, qui pousseront I'hnomme a
tracter les autres par I'amour raisonnable et sentimental.

1. Mizanul hikmat, tome: 5, chapitre le divorce.
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Dieu dans le saint Coran: les amis, ce jour-la, seront
ennemies les uns et des autres; excepté les pieux. Sourate
Zukruf: 67

Si I'hnomme est pieux il doit étre conseillé pour son ami,
car la religion c'est le conseil.

La vie sociale d'un musulman

L'Islam a une grande préoccupation pour la relation du
musulman avec sa société, et il a établi des formules
requises dans ses méthodes et ses enseignements divins
pour cette relation, qui vont causer la renfonce de la
coopeération sociale entre les musulmans, et créer une
société islamigue qui est rattachée dans ses relations,
fondations et ses composants et races.

L'lslam a pris soins du statut de I'hnomme dans la
société, et c'est pour cette raison qu'il a insisté sur la
relation entre I'nomme et sa société, et I'hnomme ne peut
jamais s'isoler de cette sociéte.

Le noble prophéte paix sur et sur sa famille dit: celui
qui se retire et se distingue du groupe musulman, il a
disloqué le lien islamique de son cou.

L'lslam creuse toujours le bon sens social pour le
musulman et il lui responsabilise ses devoirs envers les
autres musulmans, et I'lslam insiste sur cette relation et
consideére celui qui se retire du groupe islamique comme
un délaisseur de I'lslam totalement, comme il est dit dans
le hadith precité.

Dieu dit dans le Coran: certes, un Messager pris parmi
vous, est venu a vous, auquel pésent lourd les difficultés
que vous subissez, qui est plein de sollicitude pour vous,
qui est compatissant et miséricordieux envers les croyants.
Sourate Tawba: 128.
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Imam Sajjad paix sur lui: HO! Et si tu mettrais les
musulmans a la place de ta famille, tu consideres le plus
age d'entre eux comme ton pére, le plus petit comme ton
fils, ta catégorie comme ton frére. Qui parmi ceux-la
aimeras-tu I'enfoncer? Qui parmi ceux-la aimeras-tu le
maudire? Qui parmi ceux-la aimeras-tu divulguer son
sexe?!

C'est comme ¢a que I'lslam nous dessine la relation du
musulman avec sa société et dans un hadith connu par le
prophete paix sur lui et sur sa famille dit: celui qui devient
sans se préoccuper des affaires des musulmans, il ne fait
pas parti d'eux (les musulmans).

1. comment collaborer avec les composants de

notre sociéte?

Dieu exalté soit-1l dit: Adirez Allah et n’associez aucune
chose a Lui. Agissez avec la bonté envers (vos) pere et
meére, les proches, les orphelins, les pauvres, le proche
voisin, le voisin lointain, le collegue et le voyageur, et les
esclaves en votre possession, car Allah n'aime pas, en
Vvérité le présomptueux, l'arrogant. Sourate la femme: 36.

Dans ce noble verset, I'homme ferra face aux
composants de la société, pour qu'il puisse collaborer avec
ces composants de sa société, et qu'il donne a chacun son
droit qu'il mérite. L'homme musulman prend la
responsabilité de ses devoirs qui englobe, ses parents, ses
proches, ses voisins et ses amis, et ces devoirs s'étendent
pour englober aussi les pauvres, les orphelins et les
voyageurs. Et I'lslam nous appelle a s'unir, se tolérer pour
que la paix, I'amour et I'affection régnent dans la société.

Dieu dit dans le saint Coran: Et cramponnez-vous tous
ensemble au "Habl" (cable) d'Allah et ne soyez pas diviseé;

1. Biharul anwar: tome 31, page 2300.
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et rappelez-vous le bienfait d'Allah sur vous: lorsque vous
¢tiez ennemis, c'est Lui qui réconcilia vos cceurs... sourate
la famille d'Emran: 103.

2. La priére commune... la force de la société.
Comme il est beau de voir les musulmans manifester en
groupe les prieres quotidiennes en commun en se levant
en incubant en se prosternant en s'agenouillant!

Et comme il est nombreux les intéréts qui se trouvent
dans la priére commune, a ce qui concerne la connaissance
entre eux-mémes, et le renforcement des liens qui se
trouvent entre eux!

Les savants religieux ont insisté que la meilleure
récompense des priéres obligatoires est lorsqu'on les fait
en commun, et celles des surérogatoires est lorsqu'on les
fait a domicile.

Il est dit dans les hadiths d'Ahlul-bayt: celui qui marche
envers la mosquée pour faire la priere en commun, il aura
70 milles biens par chaque, et il sera gradé de place par le
méme degre.

3. Citoyenneté

Partout ou I'nomme décide d'y vive et de s'installer, doit
étre son pays et sa résidence. Le Coran a employé le mot
"diyar" a la place du mot "watan" et il dit dans la sourate
la Vache verset 246: ... ils dirent:" Et qu'aurions-nous a ne
pas combattre dans le sentier d'Allah, alors qu'on nous a
expulsés de nos maisons et qu'on a capturé nos
enfants?"...

Le citoyen est mon frére a cause de Dieu, celui qui
s’harmonise a moi et je m'harmonise a lui sous lI'immensité
de la patrie qui nous embrasse tous.
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Le noble prophete paix sur lui et sur sa famille dit:
aucun d'entre vous n'aura la croyance, jusqu'a ce qu'il
aime pour son frere qu'il aime pour lui-méme.

4.

5.

Les frontiéres du pays

a- L'appartenance doctrinale: la
communauté musulmane est une seule
communauté: Coran: Certes, cette communaute
qui est la vbtre est une communauté unique, et
Je suis votre Seigneur. Adorez-Moi donc.
Sourate les prophétes: 92

b- L'appartenance politique: d'ou le
musulman vit dans un pays dont il a la
nationalité de ce pays. Et qui est lié aux affaires
de sa vie et son avenu dans ce pays d'ou il y
réside.

c- L'appartenance  coutumiére:  nous
voulons dire le pays ou le lieu dont I'hnomme a
grandi ou est né, une ville soit-il ou un village
ou une région dont généralement I'homme a
plus d'amour et d'affection pour ces lieux.

La diversité et la coexistence dans la société
musulmane

Quelque chose est sure et certain dans la vie sociale et
reste toujours aux temps les hommes et la terre existeront;
c'est la diversité des hommes qui composent la société, et
SOyons sure que Nous ne pourrons jamais sans les autres,
que cette diversité soit coté sexuel ou pas (I'homme et la
femme) ou qu'elle soit la différence de notre couleur (Noir
et Blanc) ou etc....
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Dieu dit dans le Coran: 0 hommes! Nous vous avons
créés d'un mal et d'une femelle, et Nous avons fait de vous
des nations et des tribus, pour que Vous Vous
entreconnaissiez. Le plus noble d'entre vous aupres
d'Allah est le plus pieux. Allah Est certes Omniscient et
Grand-Connaisseur. Sourate Hujirat: 13.

Le plus noble des hommes est ceux qui croient en Allah
et son messager ainsi les douze Imams de la descendance
du prophéte paix sur lui et sur eux. Ni nos fortunes et
richesses ne pourront nous rapprocher de Dieu ni la
couleur de nos corps.

Dieu dit dans le Coran: Et parmi Ses signes la création
des cieux er de la terre et la variété de vos idiomes et de
vos couleurs. Il y a en cela des preuves pour les savants.
Sourate Rome: 22

Et nous pouvons ressortir deux sortes de regles
fondamentales pour arriver a la coexistence dont la société
islamique nous demande, qui sont:

1. L'assurance et la garantie des droits et des biens de
I'adversaire: si jamais lI'un des adversaires ressent la
violation de ses droits ou l'injuste envers lui, on
n'aura plus la coexistence dans nos sociétes, c'est
pour cette raison que le Coran a insisté le respect
des droits des autres, et a interdit I'oppression des
composants de la société. Dieu dit:... Et ne
transgressez pas. Certes Allah n'aime pas les
transgresseurs. Sourate la vache: 192.

2. Le respect mutuel: Islam nous appelle a respecter
I'un et l'autre mutuellement, et si en cas d'une
divergence nationale, ethnique ou religieuse ou
méme doctrinale, nous devrons respecter I'numanite
de nos prochains par le respect mutuel.
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Dieu dit dans le Coran: Allah ne vous défend pas
d'étre bienfaisants et équitable envers ceux qui ne
vous ont pas combattus pour la religion et ne vous
ont pas chassés de vos demeures. Car Allah aime
les équitables. Sourate Al-Momtahinah: 8.

C'est pour cette raison nous trouverons toute les
nationalités parmi les compagnons du noble prophéte paix
sur et sur sa famille, tels que: Bilal ben Rabah Al-
Habachi, Salman Al-Farsi et Souhayme A'Rumi, qui
étaient au premier rang des compagnons du prophéte paix
sur lui et sur sa famille.

Donc nous pouvons dire que l'islam a une seule
nationalité et une seule identité qui est la croyance en
Allah et son messager.

Résumé

Alors nous pouvons conclure que la culture et la
civilisation islamique ne pourra jamais se réaliser et n'aura
aucune valeur dans la fois en Allah, et sans les
enseignements qu'll nous a transmis a travers Son noble
messager.

Le musulman a deux sortes de relation qui sont: la
relation individuelle et la relation sociale. La relation
individuelle consiste de croire en Allah et d'ceuvrer les
bons actes, et I'hnomme est entourer par les amis et la
famille donc il faut bien choisir celui qu'on doit fréquenter
dans nos vies quotidienne. Et celle de la relation sociale,
I'lslam nous appelle vers la coexistence entre les hommes
quel que soit la diversité de nos langues, couleurs et
situations économiques etc...
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Ressources

1. Les ressources sont dans le texte.

2. Le type de compilation d'articles est la revue.

3. La méthode d'utilisation des ressources est
combinée.



